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Dated 27.12.2014 



Dear Readers, 



Only last year we started building a bridge between the madrasa and the university. It 
was a whole lot work; from designing an effective syllabus to understanding the 
intricacies of the two Systems. Simply put, it was nerve-breaking. Nothing went 
smoothly except the opposition to this initiative which was multifaceted, determined, 
and at times highly unethical. And this kept us constantly on our toes. 

Now, the Bridge Course is a reality. Our graduates; the young ulema and aalimat, are 
doing well in various university departments. From Management Studies to Law and 
from English Studies to Economics and many other disciplines their presence is marked 
by the decency that they epitomize and a hallow of sacredness that surrounds them. 
This new infusion into the university system in itself is no small contribution given the 
poignant fact that universities around the world are a dying institution. In the West, the 
capitalist takeover of the university has ruined its essence and compelled many of us to 
view it as a 'has been' institution. In the East, especially here in Aligarh, our campus is 
not only turning fast into a recruiting ground for MNCs, we are also plagued, like other 
Indian universities, with a deep sense of academic boredom. And things have not 
stopped here. We are so steeped in petty, local, ghetto issues that our campus that once 
was a vibrant center of scholarship - a university in the truest sense of the term (from 
universitos, meaning a guild of scholars) - has now virtually turned into a 'ghettosity'. I 
believe that the induction of a new breed of bridge scholars, who have been trained as 
future polymaths, will reinvigorate the university experience that remains in tatters 
owingtothe rise ofmyopic super specialists of our time. 



The Bridge Course stands for holistic education. It is a kind of Studium Generale where 
varieties of disciplines converge. Here most of the teaching is done outside 
conventional class rooms. Students are encouraged to find their own answers and think 
beyond text-book wisdom. Their apprenticeship in Criticai Thinking, Conceptual 
Writing and continued participation in the Saturday Debates -rangmg from interfaith/ 
intrafaith understanding to current events and new inventions, make them absolutely 
clear that the bifurcation of knowledge in the name of narrow specialization doesn't 
mesh well with the knowledge legacy nor does it mesh well with the future of knowing. 


The publication of La Madraza magazine is just another milestone. We have a long 
rewarding journey ahead. I congratulate my student editors for such a nice display of 
their apprenticeship. Thanks are due to the entire bridge family that comprises our 
students, teachers and support staff with our vice-chancellor Gen. Shah as its chieftain. 
In fact if any single person has to be credited for this initiative, it is Gen. Shah who 
initially carne up with this idea and whose unflinching support made it happen. 




RashidShaz 

Professo r& D i recto r, 

& ISESCO Ambassador for Dialogue of Culture among Civilizations 
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The Bridge Course has been designed in such a way that the 
students' previously acquired Islamic knowledge serves as a 
base for his/her apprenticeship in conceptual writing, criticai 
thinking and public speaking. The idea is to produce an 
intellectually mature young scholar wh o, having been fully 
aware ofthe original Islamic sources, can add a new colour to 
future researches in social Sciences, humanities, Law ; West 
Asian studies and many other disciplines. The Islamic scholar 
with direct access to ummahatul kutub (Islamic source books) 
has been absent from modern universities for quite some 
time. The fusion of traditional mind with modern 
methodologies and tools ofresearch holds promise ofcreating 
a new generation of Muslim polymaths. 


Calling for 
a New Dawn 
atAMU 

...Vision 2020 by 

Lt. Gen. Zameer Uddin Shah 

Vice-Chancellor 


Why this document? 

The Aligarh Muslim University is at a cross-road 
today. In the history of every institution there comes 
some defining moments when it is faced with a 
choice of either reinventing itself or be thrown into 
the dustbin of history. Today, our crisis is acute, 
almost existential in nature. And what is most 
worrisome is the sickening realization that most of us 
are not even aware of this excruciating reality that 
beneath the shadow of a well-populated, rather 
crowded campus of some 30,000 souls, we have lost 
what is called the unique 'university experience'. A 
university without a real university experience is like 
an unopened, unread book. It is a criticai situation 
and needselaboration. 

When Aligarh started as MAO College we were 
looked upon as a great seat of learning that turned 
young souls into cultured individuais with a scientific 
bent of mind; students who knew how to turn every 
crisis into an opportunity. From day one, we aspired 
to be the best. Our beloved founder - may Allah 
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shower His blessings on him, had personally visited Oxford and Cambridge and envisioned Aligarh as Oxford of 
the Muslim world. A group of distinguished British teachers and some of the best minds of the Eastern world 
worked together to produce the Aligarh Man or the 'Alig'; a highly cultured and captivating individual about 
whom many decades later Rasheed Ahmad Siddiqui, a legendry Urdu writer would say: 

_L j Çif '\J*Í \f* ' i/f fctf ify^f £ j) ^ y L~ yz (JU ^ ITjI i/G ty? 

[ tr. "When I chance to see a stranger whose manners gratify me, I mostly ask him if he has ever been a 
student at Aligarh. If he says 'yes\ I am least amazed about his Sharp wit and refined aspect. Otherwise, I 
just feel sorry why he wasn't blessed with this virtue as well”.] 


Today this great seat of learning is in danger because 
of weakeningof the Aligarh spirit which, as we know, 
is a unique blend of Aligarh tahzeeb and modern 
education. Imagine, if Aligarh stops producing Aligs 
and churns out only graduates what would be its 
raisond'etre? 

This crisis has further been compounded by the new 
challenges that the Age of internet has thrown upon 
us. Despite our roots embedded in the ground, we 
are forced today to live in cyberspace where the rules 
of the game are entirely different. 

With the online streaming of class- 
room videos emanating from 
Harvard and MIT our classroom 
lectures will soon be considered 
medieval and out dated. During 
the last few years Harvard has 
spent some 60 million dollars on 
edX programmes that intend to provide online 
lectures to off-campus students. It is expected that in 
the coming years the number of off-campus Harvard 
students will grow in millions. It poses a great 
challenge to low-budget universities like ours. The 
edX is not only the future of higher education, it also 
holds immense potential for spread of education 
amongst Muslims on a grand national scale. Linked 
with our Distance Learning Programme, I am sure, it 
can engineer a renaissance of Muslim education in 
India. Our university, as per AMU Amendment Act 
1981 sec.5(2)(c) has been empowered by the 
Parliament "to promote especially the educational 
and cultural advancement of Muslims of India". This 


legal provision has remained unutilised, so far, 
mainly for two reasons; lack of a clear Vision and 
dearth of available resources. 

Aligarh is a great educational legacy with potential 
for renaissance. But the ground realities on the 
campus bear little resemblance with the great ideais; 
from heritage buildings to rare books and from hostel 
life to class rooms, things demand an immediate 
rectification. Hostels are still overcrowded. 
Accommodation originally meant for 6000 students 


has been overstretched to accommodate some 
15000 students. The overcrowding has taken its toll 
and it has badly affected our overall performance. 
The enormity of the situation makes it imperative to 
find Solutions. The great Sir Syed, visited some of the 
best universities of England so as to figure out what 
made them so alluring and so distinct. We need to 
learn now from the universities of the West and sign 
MoUs with a number of notable universities and also 
strike deals for exchange programmes. We need to 
reclaim the legacy of scientific knowledge. We have 
not yet achieved what we initially aspired for. For the 
last 150 years or so we were caught in a "catch-up 
syndrome". Catching up with the West or any other 
civilization, for that matter, cannot give us a lead. This 


**The great Sir Syed, visited some of the best 
universities of England so as to figure out 
what made them so alluring and so distinct.^ 
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is the rule of the game. It is about time we shun this 
outdated approach. And it is here that the new Aligarh 
can play a leadingrole. 

Ever since the MAO College was founded, this mitti ka 
diya or the homemade original device of light had been 
catalytic in spreading the awareness that there was 
nothing un-lslamic about modern Science. It were in 
fact, we, who pioneered the modern scientific 
worldview. Today, our new generation knows it well that 
when de Gama and Columbus were beginning their sea 
voyages as pioneers in the western hemisphere, 
IbnMajid wasa world authority on oceanography whose 
encyclopaedic manuais and books were widely in use. 
For almost 600 years, from 12th to 17th century, 
universities in the West looked towards the Muslim East 
for guidance and inspiration. For 600 years Ibn Sina's Al- 
Qanoon (The Canon) served as a basic medicai text book 
in western universities. The very idea of a modern 
university is, in fact, Islamic in origin. The hood and the 
gown that so magnificently add colour to our 
convocations, have an Arab origin as so irrefutably 
established by George Makdisi. Today, we also knowthat 
not long back, until the term 'scientist' was invented in 
1832, scientists were called 'natural philosophers' and 
the term for scientific knowledge was úloom-e- 
arabiyyah or knowledge of the Arab masters. 

Aligarh was established to reclaim this rich legacy of 
scientific research and exploration. An ideal Alig, as 
envisioned by the great Sir Syed, was the one who had 
Quran in one hand and Science in the other. This ideal 
Alig is difficult to produce, nevertheless, we have come a 
long way. Science as a method is no more alien to us. 
When MAO College was founded, we were the only one 
calling for a rational and scientific thinking, today there 
are some 400 modern universities in the Muslim world 
capable of undertaking any scientific venture. As a 
Pioneer modern university Aligarh has a duty to serve as 
a beacon not only for the Muslim East, but also for the 
Western world, where universities are losingtheirsheen 
and becoming unaffordable for the middle class and 
deprived sections of society. 

This, then, is the background of this strategic plan: 
Vision 2020. To turn Aligarh into an 'intellectual power 
house' and restore its primacy in the academic world, it 
is a mustthatwe pause for a moment, look back and take 
stock of the situation before we get started. 
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** For almost 600 years, from 12th 
to 17th century, universities in 
the West looked towards the 
Muslim East for guidance and 
inspiration. 99 






Who we are? 


To look at Aligarh as just another great seat of learning is no true 
compliment. Aligarh is not an institution, it is a movement, and an 
unstoppable movement at that. We are the culmination and 
continuation of a great initiative of Muslim empowerment led by 
the great Sir Syed in 19th century India. Sir Syed taught us how to 
make new beginnings when all hopes were lost. Ever since our 
inception we have been a hope-giving phenomenon. It was our 
strategic optimism and unshakable trust in God that helped us 
survive as MAO college and later blossom into a full-fledged 
university. We were the first to realise that there was something 
terribly wrong in our traditional thinking, the way we conceived 
divine mission of Islam. To quote a great luminary Muhammad 
Iqbal, our founder 'was the first modern Muslim to catch a glimpse 
of the positive character of the age which was coming. The 
remedy for the ills of Islam proposed by him ... was modern 
education'. But the real greatness of the man, as Iqbal points out, 
'consists in the fact that he was the first Indian Muslim whofeltthe 
need of a fresh orientation of Islam and worked for it.' Having 
been rightfully proud of its Indo-lslamic identity and a deep sense 
of belonging to the Ummah, Aligarh has come to be seen by many 
asthe intellectual "Mecca of Muslim India/' In post-independence 
India where the Muslims are a deprived lot, lagging behind in 
education, Aligarh, by virtue of being an institution mandated by 
the Parliament in 1981 'to promote especially the educational and 
cultural advancement of the Muslims of India' isalso probablythe 
last hopeof 200 million Muslims ofthiscountry. 



Who are our competitors? 

Ranked as the 5th among lndia's top ten universities by Times Higher Education, recently we slipped to the 
9th. It is always good to be on the top but this is not all that we aspire for. Further, as the grading parameters 
cater to a very different worldview where sometimes mere quantity of research and infrastructure matter, it 
would rather be misleading to judge our performance by such rankings. Like it or not, today, in the Age of 
internet, our competitors are global giants like MIT and Harvard which through their online video streaming 
and edX programmes have thrown upon us an open challenge. Make no mistakes, we are living in an 
unprecedented era where Wikipedia has emerged as the largest encyclopaedia ever written in human history. 
If we have to survive as a meaningful institution, it is a must that we wake up to this new reality of the virtual 
world. With an impressive record of noble laureates among its staff and associates-some 63 in number; 12 in 
Chemistry, 13 in Economics, 9 in Medicine/ Physiology, 2 in Peace and 27 in Physics-MIT can serve asa mirror 
to refashion ourselves. But here again, we don't want to end up as yet another MIT on Indian soil. As a 
pioneering institution of the 19th century Islamic world and as the last and probably the only hope of 200 
million educationally backward Muslim community, we carry a great responsibility to our shoulders. It is an 
unparalleled challenge that leaves usto compete with noneelse butourown stated mission. 







National rankingsmayfluctuateand itisnotruled outthatourconcertedeffortsforacademicexcellenceplace 
us among top 100 universities of the wold. Nevertheless, our distinction will lie in reinventing ourselves as a 
guiding light for the entire academic world. A global hub where we can setup ethical barometers that 
command, control and guide any intellectual, economic and political discourse. A place where nations of the 
world, irrespective of colour and creed, find guidance. A partial outcome of this prophetic approach may be 
reflected in our 'Vision' and 'Mission Statement' for 2020: 


Vision / Statement 

AMU to be ranked as lndia's No.l University by 2017 and be 
amongst the top 200 Universities ofthe world by 2020. 


MISSION STATEMENT 


• Implement Sir SyecTs mission of imparting 
modem, scientific education, particularly for 
the "Millat" and in doing so uphold the 
"Tehzeeb",traditionsand culturefor AMU. 

• Our overriding priority will be restoration of 
the minority character of AMU as envisaged 
in AMU (Amendment) Act 1981 Section 
5(2)(c). 

• AMU must emerge as the hub of original 
research and innovative thinking. Our 
research must be productive and driven by 
passion. 

• AMU must be recognized for the breadth of 
quality research and as the largest provider 
of quality education in India. The revised 
syllabi must cater for the needs of industry 
and requirement of competitive exams for 
Government Service/ PSUs/ Private Sector. 

• AMU must be known for the diversity of its 
teachers and students, from across the globe, 
and the quality and employability of its 
graduates, in diverse fields. 

• We must produce top leaders, scholars and 
international levei sports persons. 

• We must transform into a university of a 
global standards, which makes a significant 
contribution to nation building. 


14 La Madraza I 2015 






• AMU must be an intellectual and cultural 
power house. It must provide comfortable 
housing, proper meais, adequate games 
facilities, modern class rooms, labs and 
requisite where with-all to further 
teaching/learningexperience. 

• Our feeder institutions, AMU Schools, must 
be progressively elevated and revitalized to 
KV norms. 

• AMU Centres must be at par with facilities, as 
available in the mother university, so as to 
ultimately be elevated to fu I l-f ledged 
universities. 

• Jawaharlal Nehru Medicai College must be 
modernized and upgraded to an All India 
Institute of Medicai Sciences without dilution 
of its control underAMU. 

• Zakir Husain College of Engineering 
&Technology must achieve the standards 
comparableto NTs. 

• AMU must become the first green university 
inthecountry. 

• We must harness the devotion of our Alumni 
towards their alma mater and seek their 
"Time", "Talent" and "Treasure". 
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Preservmg/ reinterpretmg our greal tradilions 
« and resloring lhe AMD minorily characlen 


• Aligarh Tahzeeb which is a unique blend of Indo-lslamic culture and is known for its all- 
encompassing pluralism, God-oriented secularism, freedom of thought and a commitment 
for the millat as well as for rest of humanity. This has to serve as a guiding light in all our efforts 
to give Aligarh a new look. In the past, many an attempt was made to deprive Aligarh of its 
heritage and ideological moorings. We believe that restoring minority character to AMU is 
the right path to preserve Aligarh's original spirit. Hence, restoration of the university's 
minority status has always been and will remain on our agenda. 

• Aligarh Tahzeeb is not limited to Sherwani, Biriyani or Shere-o-Shayri. In a changing world 
where English has attained primacy the idea of an ideal Alig needsto be revisited. 

• Our founder was a great thinker and a prolific writer. It is unfortunate that Aligarh has yet to 
produce a compendium of his writings. With very little resources at its command, Sir Syed 
Academy probably cannot do much unless it gets generous support from the spiritual sons 
and daughters of Sir Syed. We have a plan to collect and edit each and every piece of his 
writings and publish them as a multi-volume compendium. And it has to be done before the 
year 2020 when the university will be celebratingitscentenary. 

• Our founder was also a great Islamic reformer. His journal Tahzeebul Akhlaq was also 
subtitled as the Mohammedan Social Reformer. Although the journal resumed its publication 
in the 80s, soon it turned out to be an ordinary magazine. We are desperately looking for a 
new set of writers who can ignite young minds, instilling in them a true Islamic spirit and 
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A major plan for Library revamp: 

Library is the nerve centre of any academic institution and it supports teaching, learning, research 
and other development activities. A university's prestige is judged by its library. As compared to other 
major universities of the world, our central library needs to be updated both as a Service provider and 
as a treasure house of knowledge. While the price of books has gone up, our annual budget has not 
kept up with inflation. The result is that we can select only a few books from a long list of otherwise 
alIuringtitles.Thesameistruewith its infrastructure and Services which do not catertothedemands 
ofthe Digital Age. 

We understand that it is overambitious to be another Library of Congress or another British Library, 
but at least we can try to be another SOAS at Aligarh where almost any book on Islam, in any 
important oriental and western languages, is available. Digitalization of old/ rare books is a tall order 
that requires an enormous amount of funds and a robust Vision. A brand newfuturistic-state-of-the- 
art library is a must for any future vision ofthe campus. We need an unparalleled library in AMU to 
stimulate learning, discovery, innovation and Creative thinking. 








There is a common misconception that AMU is a government funded institution hence it does 
not require any outside financial support. The fact is that the government funding is inadequate 
and is mainly exhausted in catering to energy bilis, staff salaries and other logistics. Very little is 
leftfor maintenanceand development. If AMU has to emerge asa leading world-class institution 
it mustfind other avenues for extra funding. From day one "chanda" (public & privatedonations) 
has been our hallmarkand a constant source of funding. Never mind! "Chanda" is our lifeline, it is 
very much in the blood of this institution. Without petty donations and emotional involvement 
this institution cannotthrive. In the pastwe had princely States in India and they wholeheartedly 
supported our construction projects. Govt funding is generous but inadequate because it has to 
be spread over a thousand universities, on the anvil. But today we are in the process of 
reinventing ourselves where our competitors are Harvard and MIT. We are left with no other 
choice. Either we reinvent ourselves or perish. Behold! This is a defining moment. We cannot 
afford empty coffers. Today we do not have princely States but we have our alumni, big 
foundations and endowments and a large number of philanthropists ever willing to support a 
noble cause. The issue is who should approach them and how? To our advantage, we have a 
global community of alumni who are visionaries and planners and we need to work in unison 
with them. The Aligarh based Alumni Affairs Committee will serve as a liaison office. It is high 
time for the worldwide AMU community to globally converge. 
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For the first time in AMU history, a 
comprehensive plan is being laid out for the 
renovation of our heritage buildings. We are 
in touch with the Agha Khan Foundation 
persuading them to sponsor this grand 
project. We cannot wait much longer because 
if we do not restore Strachey Hall its roof will 
collapse. We need 5 Cr for this restoration. 
These historical buildings emanatingfrom the 
Jama Masjid will serve as the convention 
centerof AMU. 


We have to immediately de-congest our 
hostels. We are in the process of constructing 
two new hostels for 1500 girls and 1000 boys. 
We need funds to build a hostel for 
international and NRI students (10 Cr). Our 
policy is "games at your doorstep". We have 
constructed a large number of basketball 
courts and an equal number of volley bali 
courts, i.e. one for each hostel. To discourage 
"Dhaba Culture" we have made a cafe in each 
hall. 


We are in the process of revitalizing our 
schools. These are our feeder institutions. The 
Govt has agreed to upgrade all our schools up 
to KV standards. We start with the Union 
Schoolthisyear. 


We need to upgrade our class rooms. We 
should have one smart class room for each of 
our 100 departments. (10 lacs per class 
room). 


We need to upgrade our syllabi and have 
constituted a committee of young energetic 
teachers who have had an exposure abroad to 
make recommendations which will be 
implemented with next academic session. 


Our research must be productive and driven 
by passion. We have constituted an 
Innovation Council to encourage research and 
facilitate procurementof patents. 


^ For the first time 
in AMU history, 
a comprehensive plan 
is being laid out for 
the renovation of our 
heritage buildings. 

We are in touch 
with the Agha Khan 
Foundation persuading 
them to sponsor 
this grand project.^ 
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• AMU istheonlyuniversitywitha ridingclub. Weurgentlyneed newstables(5Cr). Weareone 
of the two universities with an astro turf hockey ground. We need an Olympic size swimming 
pool (5Cr). 

• We intend making AMU the first green university and will be investing Rs 20 Cr to harness 
solar power for electricitygeneration. 

• An entirely new Faculty of International Studiesis in the offingthat will bringtogetherforeign 
language experts and area specialists. It will also serve as our window to the world. 

• JNMC needs to be modernized. We are considering a proposal for up gradation of JNMC into 
AIIMS under MOH. 

• This year we have also started a Bridge Course for madarsa graduates. The idea is to bridge 
the knowledge gap. The course will prepare madarsa students for undergraduate studies in 
Humanities, Social Sciences, Management and Law. Depending on the success of this 
initiative, in the future we can also think of providing them with intense coaching for 
admission to other professional courses. Madarsa is a vast educational network, an 
intellectual shelterforthe poor, less privileged lot.Synchronizingit with the university System 
will have revolutionary implications. Wewishthat like other students the madarsa peopletoo 
think big and dream even bigger. 

• Our alumni are our ambassadors in different parts of the world. We need their 3T's (Time, 
Talent and Treasure). We have constituted an Alumni Affairs Committee for an effective 
global networkingof ourold boys and for utilizing their support in our developmentschemes. 
They are spread in 90 countries and we can gauge the immense love and attachment they 
have for their alma mater. It is no exaggeration to say that the Alig communities worldwide 
are just like an extended campus of the AMU. 


W e are taking all possible measures to 
bring back the lost glory of this great 
institution. We are working hard to fix 
potholes in our geographical campus as well 
as in the minds of our people. An eco- 
friendly, noise-free campus with wider 
roads and new pavements, clean, 
comfortable guest houses will soon be a 
reality, inshaAllah. The idea is to turn the 
entire campus into a buzzing intellectual 
hub. New hostels, new departments, new 
buildings, new roads and above all we are 
working hard to create a new, vibrant 
Muslim mind to take Aligarh to new heights 
in the 21st century. In short, here in Aligarh, 
a revolution is underway. I invite you to be 
an active partner in this great Aligarh 
Renaissance. 
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amidst a great intellectual revolution 



I believe that 
higher education 
is the only way to 
elevate us from 
deep morass that 
we have sunk in 
and the Bridge 
Course is one of 
the most effective 
tools , so far 
invented, for the 
massification of 
higher education 
among Muslim 
Indians. 


1-lon'ble Vice-Chancellor, distinguished colleagues, brothers and sisters! 

Assalamo Alaikum, 

We are in the midst of a great intellectual revolution today. Last year our 
vice-chancellor took a very bold initiative for the massification of higher 
education among Muslims. He started a Bridge Course for Graduates of 
Deeni Madaris. There are some 7000 listed madrasas across the country that 
produce some 350,000 ulema and fuzela every year. Some of the fortunate 
ones come to Aligarh, others try their luck at Jamia Millia, Jamia Hamdard 
and some even join Arabic language courses at JNU. But have we ever 
thought where do the great majority of them go? I have been in the public 
arena for almostthree decadesand as editor of Mil li Times International, my 
own interactions with the young ulema at times made me cry. Bright young 
boys who otherwise held the potential of being leaders in any field would 
have no choice but to end up as Urdu typists. Some of them would muster 
courage to restart their educational career; learning English and other 
subjects with such zeal and fervour that many of us would not simply 
believe. I have personally witnessed the fire in them and the urge to achieve 
the impossible. I know many success stories. But, as compared to the sea of 
young ulema graduating every year, those who stand out, or make their 
mark, are very few. At the Bridge Course we are trying to institutionalise 
what otherwise so far have been individual success stories. We have devised 
a mechanism to select bright and ambitious young ulema through an all- 
India screeningtest and bridgingthe knowledge gap that exists between the 
two systems. For Humanities and Social Sciences, bridging the knowledge 
gap takes one year. (And l'm sure, a two-year intense education in Science 
will empower them to crack admission tests in Engineering and Medicine.) 
Now, after one year of intense education at the Bridge Course, our boys are 
fully conversant in English language and the confidence levei among them is 
so high that they are trying their luck at many universities in India and some 
of them are even exploring possibilities abroad. 

Ladies and Gentleman! 

Madarsa is a great educational network. It is the backbone of Muslim 
education in India. Connecting this network with the university system and 
that too after giving them what they lack, will really do wonders. With a +2 
certificate in their hand, a new breed of ambitious young men and women 
will be knocking at the door of modern universities, demanding their due 
share in the national economic pie. I believe that higher education is the only 
way to elevate us from deep morass that we have sunk in and the Bridge 
Course is one of the most effective tools, so far invented, for the 
massification of higher education among Muslim Indians. I congratulate you 
all for being part of this great initiative. 

(Excerpts from the Director's speech at the Academic Council held on 17 May, 2014) 
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What the _ 

Introduction: Aligarh 
Muslim University offers a 
pre-university full-time 
course ofone academic 
year duration for graduates 
ofDeeni Madaris leading to 
a Sênior secondary School 
Certificate in Arts and 

Social Sciences (+2 Madarsa 
Stream). 


Eligibility: 

+2 Equivalence in oriental studies (madarsa system). 
The course is mainly intended to empower graduates 
in oriental learning with a modern certification 
enabling them to get fully integrated with the 
university system. A candidate will be eligible to 
apply for admission to the Bridge Course if he/ she 
has already obtained an oriental equivalence to +2 
namely Shahada Alimiyah from any provincial/ 
national recognised institution. 

Admission: 

Admission will be given once a year through an all- 
India screeningtestand interview. Those who qualify 
the written examination will be called for an 
interview. 

Course Work: 

Students are supposed to submit their assignments 
in conceptual writing almost on a daily basis. These 
assignments are part of internai assessment 
programme. Classes are also held in evening hours. It 
is therefore advisable to aim for 100% attendance. 
Special classes are also offered in Criticai Thinking, 
Public Speaking and Professional Writing. Students 
are supposed to take part in all co-curricular 
activities. 



Brídge Course is all about? 

Attendance & Leave: 

Classes start at the Bridge course at 8.00 AM and sometime are 
continued till late in the evening. SI method of instruction 
demands that students do not leave their group during the 
entire day study hours. Hence, 100% attendance is mandatory. 

However, in special cases, students may leave to attend 
emergencies with the permission of the course co-ordinator. 

Evaluation & Examination: 

Apart from the daily assessment of conceptual writing 
assignments, students will write sessional and other periodic 
assignments. The break-up of internai assessments and 
university examination will beasfollows: 

Paper II & III; conceptual writing: 50 marks, sessional: 50 Marks, 

Viva-voce, 50Marks; 

Paper IV: sessional 25 Marks, Viva-voce 25 Marks; 

Paper V & VI: viva-voce 25 Marks, sessional 25 marks; 

Paper VII: Sessional 25, Assignments 50 Marks 
(Asdetailed in Annexure VI) 

Award of Certificate: 

As per our Vision of the course and also as advertised in 
subsequent admission notice in Urdu papers and on the official 
website of the university, the successful candidates of the Bridge 
Course are to be awarded a certificate of Sênior Secondary 
School in Arts & Social Sciences (+2 Madarsa Stream). See 
Annexure-I. Those who take admission to this course already 
possess shahada alimiyah, i.e. a +2 equivalence, as recognised 
by this university. (See, Annexure-IV & Annexure-V). Further, a 
dominant number of our students also possess Fazilat which is 
equivalent to BA and are considered sufficient qualification for 
admission to MA in some courses (See Annexure-V). At the 
Bridge these students undergo an intense study programme to 
bridge the knowledge gap in modern subjects. The entire exercise is mainly to get an entry levei certificate so 
as to enable them to get fully integrated into the university system. Each year some 3.5 lacks students 
graduate from religious seminaries. Their degrees are recognised by AMU and some of them even make their 
entry to this university. However, Aligarh has limited number ofseats and it cannot accommodate all of them. 
Giving them a +2 certificate will open a whole new world of future education on them. 

Cancellation of Admission: 

Bridge course is a revolutionary initiative. We have limited seats and hence only serious minded students 
should take benefit of thisfacility. Students who are interested in other courses should not use this forum as a 
waiting ground for any other course. Once admitted to this course, students will not be allowed to move to any 
other courses in this university. 



Before joining the 
Bridge Course I was 
unable to write a single 
sentence, just after 
two months I can write 
pages after pages. 

It is the assignment 
based teaching that has 
given me so much. People 
who founded this course 
are really wizards. 


Hm 

Mohammad Irshad 


La Madraza 2015 





With the revelation of the Quran the human civilization 
underwent a radical transformation due to a basic change in 
our perception of the phenomenal world. Hence onward, 
experimentation became the basis of truth and no Galen or 
Aristotle would be taken as the final word. And those 
involved in exploration and discovery were also at the same 
time great scholars of Islam in their own right. For example, 
Ibn Nafees who wrote a critique of Ibne Sina's The Canon 
(jjiL_ã]l) and hence revolutionized medicai Science for his 
findings on circulation of blood, was also an authority on Fiqh 
Shafei. Naseeruddin Tusi whose Tusi-Couple was 
instrumental in rejecting Ptolemaic view of the universe, was 
a great scholar of the Ismaili Islam. The same is true of his 
pupil Qutbuddin Shirazi, the author of and many 

other scientific works. Fie was one of the key scientists at the 
Maragha Observatory who at the same time held the 
position of Qazi in local courts and produced books like jj-â 

jj-vaij jLiall etc. Nizamuddin 
Nishapuri who is well respected for his scientific books such 
as ajSijll ^>4 and i j* is also the author of 

jUjáll Ljjlc j j jlj-ãll. Ibn-e-Shatir whose diagram had been 
picked up, rather plagiarized by Copernicus during his visit to 
the Vatican library where Shatir's book was on display, was a 
mowaqqit, a time-keeper, in Ummaiyad mosque of 
Damascus. Even a person like Ibn Rushd generally known for 
his liberal views and secular image was a Qazi in Seville and 
Granada. 

In short, from the very beginning of Islamico-Arab civilization 
till the end of 16th century, scientific ventures bore a 
religious color and were taken as a religious obligation. It was 
not until 1834 when William Whewell coined the term 
'scientist' for natural philosopher or Aalim that we Muslims 
carne to believe that the new species of 'scientist' has purely 
a western origin. 


When 
Knowledge 
was indivisble 


Much to our surprise, during the entire Middle Ages Science 
was looked at as essentially an Arabian Knowledge ( fj-lc- 
or Studia Arabum. Scientific and exploratory 
knowledge are so deeply rooted in Islamic milieu that any 
rejection of scientific thinking will amount to the rejection of 
the message of Islam itself. Let us explain. 


(Excerptsfrom the Bridge Course Proposal) 
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I am really stunned bythisaudience, by the topicand bythespeeches I heard from thegirlsand boys ofthe 
Bridge-Course. I am speechless. Frankly, I am speechless. So give me some seconds to sharpen my mind. I am 
growing old, as you can see, and this is affecting my thinking and also my movement. 

What I heard from the young girls and boys who spoke here, really gave me a new hope because the Muslim 
world is in shambles now, as you can see. I neverthoughtthat we will go backto Jahiliya. but now we are living 
someaspects of Jahiliya. We are Muslims, whetherShi'i or Sunni, Ismailior Ebadi. Weare Muslims! Whydo we 
give ourselves names that is not ours. Why should we say Sunni or Shi'l, why? We are Muslims! Because the 
prophet was not a sunni nor a shi'i. Muhammad (pbuh) was imam al muslimeen, the leader of umma. We 
should not give ourselves names that are not given to us by Quran and Prophet Muhammad (pbuh). I advise 
you. You are young thinkers, researchers, and educated people. Do not to listen to those who want to divide 
you, to look at the differences between various schools of thought. We should go back to the Quran and re- 
read the Quran, identify certain verses ofthe Quran and the circumstances that happened at that time and do 
not take what everybody says for granted. We have to do research. We have to go to the history. We have to 
read books and then we can reach a conclusion. 

I salute this university and this course because you want to bridge all these disciplines. You are not doing 
something new, this was in past. The great Muslim scholars were, as we call them in the Islamic literature, al 
aalim ul mushariq. What does al aalim ul mushariq mean? Multi-disciplinary scholars. He is faqih-a very 
learned person in jurisprudence. He is very learned in history. He is very learned in philosophy, llm ul kalam. He 
is very learned in physics and medicine. I will give you one example. The hon'ble doctor who spoke before me 
(Dr Kausar Fatima), she said, Ibn Nafees or some ofthe borthers. Abul ala ibn Nafees lived in Syria. It was not 
called Syria at that time, it was Bilad al Shaam and he was born in a small village called Kalash. His name is ibn 
Nafees al Kallashi. He was a medicai doctor. He was very skillful in Botany, he was a mufassir, translator of 
Quran. He was a faqih in the Shafei school of thought. He was a social scientist. He wrote a very beautiful work 
called Al-Risalah al-Kamiliyyah fil Siera al-Nabawiyyah like the book called hai ibne yaqdam. Ibn Tufail took that 
whole idea away from Allah, for nature. Hai ibn Yaqdam was created by nature. Ibn Nafees brought this idea 
into the realm of iman, of believing in the creator ofthe universe, Allah. So you have to go backto ancestors 
because they ulamaal mushariq. You have tobecomeulemaal-mushariq,thepolymaths. 
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ISESCO comes to the Bridge Course (Academy) 




D r. Rashid Shaz 

meo imbassador for Dialogue of Cultures and Civil ízations 
r WELCOMES 

H.E.Dr.Abdulaz«Othma 


vtilkÉUm^ Uigarti hluslim Uníversity 



In Picture : 1. (From Left) Gen. Shah, Vice Chancellor AMU, H.E. Dr. Abdulaziz Altawajri, H.E. Dr. Rashid Shaz, Mr. Mohammad Hakku 
2. Ms. Saadia Kalim 3. Mr. Mohammad Irshad 4. Mr. Abu Bakr 5. Mr. TaheerAhmad 6. Mr. Nihal Ahmad 
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"You have reached a particular stage and remember one thing when I undertook 
this task, there were criticism all around against me, life had become so difficult 
for me that I aged before my age, and I lost my hair, my eyesight, but not my vision. 
My vision never dimmed, and my determination neverfailed. I built this institution 
for you and I am sure, you will carry the light of this institution far and wide, 
darkness will disappearfrom around the world." 

-Sir Syed Ahmed Khan 







The Idea of a New 


University 


(Excerpts from the New University Project) 






The Muslim Mind is alarmingly split from 
within. A thousand years have elapsed 
since a false, misleading and devastating 
classification of knowledge seeped into 
Islamic worldview and since then it 
became almost virai to look at everything 
with a divided perception. The division of 
knowledge into religious and modern, or 
uloom sharei and secular Sciences, 
eventually placed us in a divided world 
where the upholders of two diametrically 
opposing worldviews were doomed to 
collide. 


Today, the House of Islam is a divided nation where two 
opposing worldviews prosper side by side in almost 
watertight compartments. While the ulema claim to be 
the sole repository of Islamic mission and hence assert 
a monopoly on salvation, those endowed with 
contemporary knowledge disdainfully reject this claim 
as, in their opinion, these ulema at their best, are 
reminiscent of the medieval worldview, a people of the 
days gone by. The ideological division of Muslim society 
is so deep and so obvious that from Malaysia to 
Morocco and from the Muslim minority areas to the 
Islamic main lands, the Muslim ummah is sharply 
divided between the traditional and the modern. The 
two sections of the society not only carry a different 
worldview but can easily be spotted by the difference 
in their dress code and mode of living. And quite often 
they even live in different areas of the city; the old city 
being the natural abode of traditional Muslims while 
modern, well-off prefer to live in posh localities. The 
ulema blame modern educated Muslims for all the ills 
of the Muslim society while the latter hold that the 
decline of the Ummah owes much to the medieval 
mindset of the traditional ulema who, as the blame 
goes, have been the main hurdles to progress. This 
deep division of the traditional and modern Muslims 
and their conflicting worldviews has not only arrested 







à, * 


our collective advance rather it has brought us to a 
collision course with our own self. One wonders what 
future holds for a nation doomed to fight a perpetuai 
internecineconflict with noend insight. 

Yet the revivalist movements in the past have paid 
littleattention to addressthe internai contradictions. 
The reason may be, it has always been easy to put a 
united front against the externai enemies but to 
conquer one's own self has never been an easy task. 
As the divided House of Islam is no recent 
phenomenon and we have been living with it for 
manygenerations, itappears to manyof usas ifthis is 
a part and parcel of day today Islamic living. The 
division of Muslim society, be it along sectarian lines 
such as shia and sunni or owes to our fragmented 
perception of knowledge, it stands in sharp contrast 
to the essence of Islamic message which calls for the 
unification of entire humanity, save achieving a 
united rank among Muslims alone. Putting our own 
house in order then is the first step without which no 
meaningful revival is really possible. 

In the early centuries of Islam when we had not 
heard of the terminology like Uloom Shareia and 
Uloom al-Ajam knowledge was an invisible and 
holistic perception. From Quranic circles in a mosque 
to tales of story-tellers and from the fiqhi hear 
splitting of lay scholars to the highly technical and 
linguistic and philosophical wrangling of the 
specialists was taken as a natural extension of the 
Islamic mission which had given way to an all- 
encompassing knowledge. Later, when beside the 
buzzing mosque institutions, separate institutions 
for experimental knowledge such as darul ilm carne 
into existence and scientific advancements led to the 
establishments of full-fledged observatories; no one 
believed that this was not a natural corollary to the 
Quranic movement of knowledge and exploration. 
The Muslims society then was an essentially a 
knowledge society where the mosque and the 
observatory complimented and not contradicted 
each other. Although by the end of the second 
century, traditions attributed to the prophet had 
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We are living in the 
age of internet 
the bridge course is 
preparing us for 
the future. Here we 
are learning the art 
of ijtihadi thinking. 



attained somewhat popular romantic appeal and 
therefore Hadith gatherers, or the muhaddithon as 
they were called, gained an edge over other scholars 
of time yet even in the hey days of muhaddithon's 
popularity nobody believed that some special 
branches of knowledge carry the essence of Islamic 
shariah and they can be termed as uloom sharei 
while the rest can be dubbed as religiously not so 
important or so to say secular knowledge. In the hay 
days of Islam knowledge was an all-encompassing 
terminology as wisdom was considered the birth 
right (zallatul mumin) of Muslims. Having been 
entrusted to world leadership the Muslims believed, 
and rightly so, that there was no harm in acquiring 
wisdom no matter wherever it is found. This 
openness of the Muslim mind was a key to their 
amazingsuccess. 

The split in the Muslim mind as it developed in 
relation to knowledge carne to a full bloom with the 
establishment of nizamiya madaris in Baghdad. Its 
origin howevercan betraceda little earlier when the 
Fatimid Empire in Egypt established in al-Azhar an 
exclusively religious institution to raise a vanguard of 
religious scholars who could skillfully carry out 
political propaganda in a highly religious language in 
support of the Fatmids. Employing religious 
terminology in politics proved so effective that soon 
Abbasid Baghdad too resorted to this strategy. The 
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nezamia schools for religious education was mainly 
intended to counter the Fatmid's claim to caliphal 
thrown. The right to caliphate was the sole 
prerogative of the House of Abbas who, as the Aale- 
abbas claimed were the rightful heir to the prophet. 
As for the Fatimds, their claim to caliphal authority 
was not only against the traditional understanding of 
Islamic polity but even their claim of lineage was 
doubtful, argued the caliphal Muslim authority in 
Baghdad. Thus the very claim to authority and its 
legitimacy were linked to the kind of Islam that one 
upheld, thus hatching a Sunni Islam opposed to the 
Fatmid and other Shia variety which had thus far 
carne to believe in the primacy of Fatimd lineage. The 
Abbasid of Baghdad vehemently opposed the new 
emerging calipahate in Cairo and launched a full- 
fledged propaganda war to delegitimize their 
opponent's claim to power. Prominent scholars in its 
domain were assigned to wage a fatwa war to 
undermine not only their lineage to the prophet but 
even their commitment to and understanding of 
Islam itself. Ghazli's Fadhaeh Al-Bateniyah is a classic 
example of this kind of polemics. Political 
propaganda as it was carried out in religious 
language had a devastating impact in the years to 
come. Lured and lavishly supported by the State, best 
minds of the time devoted their time and energy in 
the political gimmicks and the newly founded chain 


I didiVt know that I 
had a thinker in me, that I 
too possessed a thinking 
machine called mind and 
heart. It was a life-turning 
discovery that I made at 
the Bridge Course. 


Mohammad Usama 


of nizamiya schools rose an army of political 
propagandists whose Islam was supposed to as valid 
as their political perception. State patronage was 
soon extended to other emerging institutions like 
the zavia of sufi saints that had gradually gained 
ground. And as huge endowments and iqta were 
reserved for politically motivated religious schools 
and shrines, non-sharei or secular knowledge lost 
their charm. Ghazali who himself was a privileged 
scholar of the time and whose polemicai writings 
had brought him fame and prestige could not 
tolerate the decline of scientific knowledge. 'In our 
time whosoever wants to achieve social prominence 
and wealth goes to acquire religious knowledge for 
this alone can guarantee him social recognition and 
entrust him with the huge resources of waqf and 
iqta', he lamented. As for medicine and other 
branches of secular knowledge, they neither 
guarantee social prestige nor held any promise of 
entrusting him with riches of awqaf. Both the 
Fatimids of Cairo and the Abbasids of Baghdad used a 
highly religious language to legitimize their claim to 
power. Both raised in their own way an army of 
religious scholars who could effectively carry out 
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Assignment writing 
is a great fun at the 
Bridge Course. Now, 
I can easily gather 
my thoughts. 

It gives me clarity of 
thinking. 


Sayeed ur Rahman Nadvi 


political propaganda. Little they realized then that in 
their polemicai and sectarian warfare they were 
unwittingly laying the foundation of different 
versions of Islam and thus being guilty of changing 
the very face of Islam itself. 

Molding Islam to fit one's own political narrative and 
raising an army of sectarian polemicists for that 
matter had a far reaching impact. The polemicai 
discourse colored our perception of Islam and it 
became difficult for the common man as to whose 
Islam was to be trusted with, more so it gave way to 
the emergence of a special class of clergy whose 
opinion would prevail in matters Islamic. Later, the 
two warring claimants to Caliphate perished in 
history, but the polemicai writings that their 
wrangling produced remained with us. They became 
now part of Islamic heritage literature which the 
latter generations would look into for an orthodox 
version of Shiei and Sunni Islam. Worse still, the 
religious seminaries that were mainly established to 
run a propaganda campaign not only survived even 
to our day but now they were taken as the authentic 
abodes of Islamic learning and interpretation. This 
further reinforced the view that knowledge is 
essentially of two kinds; the religious and the secular, 
orsoto say, the uloom sharei and uloom al-ajam.The 
former was held in high esteem because of their 
supposed divine origin while the later was looked at 
with contempt, as the very term uloom al-ajam 
signifies, something strange and mundane. Few 
realized then that this classification of knowledge 
which lead to a complete bifurcation of ilm was the 
brainchild of a cataloger and scribe Abu Abdullah Al- 
kwarizmi (d. 387 A.H.) who was the first to coin and 
introduce the terminology of Uloom Shareia. In his 
famous bibliography Mafatih Al-Uloom he classified 
the existing branches of knowledge under two broad 
headings; the uloom al-Shareia and uloom al-Ajam. 
Abu Abdullah was no scholar and certainly he had no 
idea that his classification would later be canonized 
and Muslims would come to believe that certain 
branches of knowledge are of divine origin and 
hence deserve our reverence while the other kinds 
of knowledge that help run our mundane life are of 
little value. 





La Madraza 


SOCIETY 


La Madraza 


adraza 


La Madraza 


adraza 


Teaching the Bridge course 
students was an exercise in 
self-awareness and discovery. 

It provided me an opportunity to 
rethink on teaching strategies and 
timetabling lessons based on 
interactive problem-solving 
questioning techniques, classroom 
Management and need-based 
feedback and assessment 
procedures. My classroom 
experiences on training the young 
Madarsa learner provided insight 
into developing a bank of practical 
strategies for situating pedagogical 
knowledge and practices keeping 
in mind the context of Madarsa 
learner aspiring for 
mainstream education. 


The seemingly divine origin of religious Sciences created an aura of sacredness around religious seminaries 
and thus was born a hidden church in Islam. The guardians of faith as they claimed to be, now it became the 
sole prerogative of the ulema to interpret the text and safeguard what they deemed orthodoxy. Claiming to 
have acquired their knowledge from the prophetic sources, their authority was now firmly established. Few 
realized then that the Islamic orthodoxy thus canonized was no Islam in its pristine and holistic form. At its best 
it was polemics cast out in religious language. If the ulema of Fatimid Azhar were entrusted tofashion a Vision 
of Islam wherein Fatimid lineage appear to be the core of Islamic message, the ulema of Nizamiya Baghdad 
were hell bent on casting an Abbasid legitimacy. And right within the Abbasi domain were Aal-Buwaih who 
despite their professed commitmentto Ahlul-e-Bait would preferan Abbasid Caliph lest joiningthe Fatimid of 
Cairo would ruin their political prospects. The twelvers as they were later called, readjusted themselves with 
the political reality believingthat a religious living was possible even in absentia of the Imam zaman.Thisthen 
was the intellectual scene when Islamic orthodoxy was constituted and when the ulema and their madaris 
carne to be regarded as repositories of Islamic mission. 
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Prof. Anis is Vice Chancellor, Riphah International University, 
Islamabad, Pakistan. He can be contacted at 

anis.ahmad@riphah.edu. pk and anis@anisahmad.com 

/>* 


In search of an adequate 

social Science researth 

methodology 

A discourse on State of social Sciences will be deficient without a brief reference to 
the revolution in Science and technology that took place in the twentieth century 
Europe. To put it briefly it was essentially a cognitive revolution in ways of thinking 
about the physical and metaphysical world. The new point of departure in scientific 
thought was centrality of empirical reality. Soon empirical verification assumed the 
status of scientific validity and truth. 
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When I heard about 
the bridge course I 
thought my parents 
were talking about 
some bridge. One fine 
evening I went to the 
Urdu Academy. But to 
my astonishment, 
there was no bridge. 
There were girls and 
boys sitting in a big 
circle. They were 
talking about building 
bridges. Slowly slowly I 
realized that they were 
talking about building 
bridges between 
warring people. This 
bridge is difficult to 
see. But we need this 
invisible bridge. This 
can end hatred and 
bloodshed 
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** 


Mohammad Mahdi 


(Class VII) 







At an applied levei a synergy between Science and 
technology spearheaded the era of development, 
modernity and advancement. Industrial use of 
Science and technology became top priority of the 
bureaucratic capitalism of the West. The very 
survival of capitalism was linked directly with the 
scientific- technological development. The geo- 
political factors in the nineteenth century had their 
own contribution in the rise of Science and 
technology and perhaps in an inadvertent neglect or 
low priority assigned to social Sciences. 

The State patronage of Science and technology was 
motivated by a political and economic strategic 
policy of colonization, expansionism and dominance 
of the west over the rest. Research at State 
institutions and at universities was linked with 
inventions needed for either economic hegemony or 
political control of the developing nations through a 
sophisticated war machine. This commercialization 
of research was done at the cost of marginalization of 
innovative social thinking. The major trend in the late 
twentieth and early twenty first century in research 
became a matter of coordinated research in termsof 
production of patents and publication of researches 
in a "club" of impact factor journals, instead of 
serious working on existential social and basic 
scientific problems. Scientific problems, in the past, 
engaged renowned thinkers and scientists for 
decades to understand and resolve existential 
problems. The urgency in invention of war winning 
instruments and tools, needed for mass destruction, 
could not wait for longer period. Therefore a shift 
took place in scientific thought from problem based 
research to a product based research. 



I 


Even the educational philosophy and educational 
out comes were commercialized in terms of mass 
production of graduates with skills and techniques 
needed for the huge technological world created by 
the Capitalisteconomy ata global levei. 

Research grants, scholarships and fundings at State 
or institutional levei were therefore determined in 
the light of criteria linked with Capitalist economy 
and needs of Capitalist global world order. Research 
that did not follow this dehumanized technological 
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ethics was considered unproductive and unworthy 
of serious consideration for financial support. Even 
Social Science Research Councils could not convince 
the capitalist bureaucratic regimes to assign due 
place to social Sciences in their hierarchy of 
priorities. A community of publishers of journals 
with a claim of high impact factor, set trend in 
research. The bench marks created by them, 
including peer review, were designed to suit their 
own strategy. A natural consequence has been 
marginalization of social Science research. 

In this back drop, it is understandable that social 
organization of Science and technology in a 
predominant Capitalist bureaucratic political order, 
did notencouragescientificand social thoughtwhich 
could not deliver "patents" needed for production of 
war machine for political and economic hegemony of 
the so-called developed, modern and modernized 
nations. 


Therefore presence of demotivation, and to a great 
extent, creation of a culture of consumerism of ideas 
in the South is not a surprise. In most of the 
developing countries, which at one time or the other 
where colonized by the European powers, major 
modifications were made in their education system. 
Not only text books but teaching methodology and 
theoretical frameworks were imported from these 
self-claimed developed nations. 

Ambivalent as it is, the term development, progress, 
modern and modernity or post-modernity are 
essentially concepts and terminologies with their 
roots in the post-industrial revolution European 
thought. The meaning content of most of these 
terms has been predominantly euro-centric and has 
not been de-colonized even by the indigenous social 
scientists. 

Consequently research methodologies, quantitative 
as well as qualitative, when applied to address basic 
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unbelievable 


issues in demography and migration, development, 
tradition and modernity carry Capitalist, Socialist, 
Materialistor Empiricist presuppositions. 

The bureaucratization of scientific research and 
technology has seriously marginalized the State of 
social Science research. This does not mean that we 
should totally reject the scientific and technological 
coupling or demote them in the list of State 
prioritization. The purpose of this brief essay is to 
understand the present State of social Sciences and 
to explore into the root causes of demotivation and 
lack of original and basic research in social Sciences 
as well as to search for a more dynamic and viable 
basis of Social Science research methodology. 

One important pre-supposition in the eurocentric 
social Science research has been adoption of 
evolutionary assumptions. Theories of social change 
have been closely associated with economic and 
political evolutionary developments. Without 


Í At the Bridge Course 
the spiritual meets 
with the mundane. 
Our syllabus is holistic. 
The teaching is 


Sarfaraz Ahmad 


denying the possibility of a natural or induced 
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evolution in society and community, rationality 
demands possibility of more than one point of view. 
It is a fact of the matter that most of the social 
Science research is conditioned by the dogma of 
empirical knowledge as real, valid, true and ultimate. 
The adequacy of empirical methods and sanctity of 
inductively builtscientifictheoriesortheirvalidityon 
the basics of phenomenal evidence has been 
questioned by several Western thinkers. These 
include Karl Popper (1902-1994) Thomas Kuhn 
(1922-1996) and others like Paul Feyerabend (1924- 
1994) and Claude Levi Strauss 


Nevertheless the basic concept of Auguste Comte 
(1789-1857) of the evolutionary stages from a 
theological or fictitious period, to a metaphysical or 
abstract age, and finally to a scientific or positive age, 
in one or anotherform has continued as a major pre- 
suppression of social Science research methodology. 
Basic concepts in sociology, psychology, history, 
economics, law and ethics and morality subsume a 
process of evolution from simple to complex 
phenomenon, similar to progression in biological 
Sciences from a uni-cellular to m u Iti-cel I u la r 
organisms. Undisputed belief in evolutionary 
approach has been accepted as an article of faith in 
social Science research methodology. A clear line 
consequently is drawn between religion or religious 
ethics and scientific phenomenon with an 
undeclared biasaboutthedemiseoftheformer. 
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Liberal application of scientific methodology 
(qualitative as well as quantitative) in social Sciences, 
naturally defines the space and scope of social 
Sciences. This pre-qualification draws a clear 
boundary between values, norms, ethics and 
morality, and the economic, social and political 
realism. The latter are supposed to be value neutral 
orvaluefreedomains. 


n 


A serious problem arises when two qualitatively 
different horizons are confused, and empirical 
scientific methodology is applied in axiological 
domains. Adoption of an evolutionary approach 
discourages suitability of "traditional" values in a 
changed situation. Conceptual issues like 
universality vs particularity, tradition and change, 


For an Alima from 
Niswa College, the 
Bridge course is a gift 
of God. I am working 
hard. I am confident 
that a bright future 
awaits me. 


m 





I was very eager to visit the Bridge 
Course (Academy). It reminds me of 
the Madrasatuz Zahra project of 
Shaikh Said Nursi. Said Nursi felt 
particularly sorry for the fact that 
madrasas , which in thepasthad made 
great contributions to social and 
political life in the Muslim world, had 
lost their vitality and spirit. As a 
solution or alternative education 
system, he carne up with the 
“Madrasah al-Zahra” project. He 
remained committed to this idea all 
through his life. He attempted to 
implement this education project, but 
couldn't do it because the circum- 
stances then were not favorable. 

You are fortunate, I mean all the 
scholars of Islam who are part of this 
course, are really fortunate. You are 
trying to acquire a holistic education 
without which no renaissance of 
Islam ispossible. 


impactoftechnological revolution and emergence of 
a newset of values in a techno-culture, relativization 
of ethics and values and marginalization of 
indigenous culture, are some of the areas that need 
to be re-visited with a decolonized mind. 

Social Science research is expected to deal with a 
variety of issues faced by a community and society; 
these include social, political, economic and cultural 
behavior and the interface between individual, 
society and State. In all these human interactions, 
values, religion, ethics and morality do play a vital 
role. If social Science research subscribes to the 
dogma of value neutrality, social reality shall be 
perceived accordingly, consequently public policy 
based on data collection and analysis shall lack 
comprehensiveness in problem solving. 
Fragmentation and compartmentalization of human 
conduct and behavior can only lead to a distorted 
Vision of human behavior. 

Application of pre-conceived benchmarks of 
progress and development in social, economic, 
cultural or political areas also needs a criticai 
evaluation. The bench marks of quality of life 
formulated in European and American context may 
not be appropriate for a totally different social 
reality. Application of the HDI's based on quality of 
life in an industrialized and technologically 
developed society may lead to a biased 
understanding of a given situation and to 
development of a misguided and inappropriate 
policy and strategy of social development. 
Demographic studies, which are one of the central 
domain of social Science research, therefore need to 
be liberated from their European capitalist 
paradigm. 

A crude and simple example is that family is 
perceived in the western paradigm as a nuclear unit 
consisting of husband, wife and a maximum of two 
children. More recently a post-modernist mind 
defines family not as husband and wife but as 
"partners". Definition of family in terms of nuclear or 
joint system influences the research design, data 
analysis and policy recommendations on education, 
health, housing and town planning as well as 
constitution of local bodies in a society. 
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The journey from 
Nadwatul Ulama to 
the Bridge Course has 
never been easy. It is 
like switching over 
from one system to 
the other. I feel, 


Mohammad Zishan 


Similarly, taking for granted the capitalist model of 
liberal secular democracy as the ideal and universal 
truth, impinges on political analysisofa situation and 
on geo-political balance in a region including the 
Middle Eastorthe Muslim World. 

Since basic concepts of modernity, society, 
development, liberty, freedom and quality of life and 
family are defined from an individualistic, utilitarian 
western world view, a social Science research 
methodology founded on these pre-suppositions, 
with all claims of objectivity and professional 
excellence shall be inadequate to understand, 
investigate and evaluate social reality in a 
substantiallydifferent milieu. 

The so called globalization of education, economy, 
society, culture and media has also brought home a 


40 


I 


La Madraza I 2015 




I 


íà 



series of serious conceptual issues. The global 
ranking of institutions of higher learning based on 
the number of industrial patents and research 
papers published in impact factor ISI indexed 
journals, may be one way of measuring quality of 
academic persuites. The question that remains 
unanswered is does it also mean enhancement of 
ethical and moral behavior and conduct of the 
faculty and students involved in a race to get higher 
institutional ranking. Would it be appropriate to 
conceive advancement of community and society, in 
a globalized world, in terms of economic 
development alone and in terms of quantity of 
industrial units or agricultural output alone? What 
about the importance to be given to moral and social 
development. Similarly how to determine 
benchmarks of social development in a globalized 


economy, political order and society, or define limits 
of freedom of expression, media and information. 
Even most of social Science vocabulary, such as 
liberty, freedom, civility and morality has to be 
understood in its historical and cultural context as 
conceived in Europe or America. Their 
hermeneutical horizon has to be fully grasped in 
order to adapt and applytheseconcepts. 

The above analysis indicates a holistic understanding 
of society and its stake holders is possible only when 
society is approached from a holistic perspective. A 
value neutral or a so-called secular structuralist 
approach may give an idea about structures but may 
not reveal thespiritand innerself of a society. 

The Islamic paradigm of social Science research, on 
the contrary is founded on the basic assumption of 
life as cohesive and unified whole. It does not accept 
a fragmented Vision of reality. It does recognize 
variety, plurality and social dynamics in a human 
society. However it does not advocate alienation of 
man, individualization, narcism and self- 
centeredness because of their negative impact on a 
socially responsible human community. The corner 
stone of Islamic research methodology is recognition 
of unity in life, unity in cosmos, in community, in 
society and in humanity. The Qur'anic view of 
tawhid, in other words, remains the point of 
departure of this methodology. 

The Qur'anic term tawhid has been often translated 
as oneness of God, the fact of the matter is it is more 
than that. It stands for Allah subhanahuwa taala's 
total transcendence, in knowledge, (ilm), in 
sovereignty (hakimiyah), in sustenance (rububiyah), 
creation (khalq) and power (qadar, quwwah). As an 
applied principie it is more than what has been 
understood by theologians. It calls for realization of 
Allah's will and commands in personal, social, 
economic, political, cultural, legal and inter 
communal and international matters. 

Islamic methodology in social and human Sciences is 
founded on a unified and holistic view of man, 
society and universe. This Islamic pre-supposition is 
not particularistic, regional, racial or territorial. 
Tawhid as the first principie creates a unified ethical 




After completing 
this course, I would 
like to play 
an active role in 
the society. I want 
to bring back 
the lost glory 
of Islam. 


Riazul Haque 
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Vision of the individual, family, community, society, 
State and other institutions. It operates at two 
universal leveis. First as a positive ethical force which 
makes human life a cohesive whole second it 
reconstructs holistic social reality and gradually 
eliminates contradictions and conflicts from the life 
of an individual, family, community, society and 


For a practicing Muslim its implication are visible and 
measurable in his/her professional and social life. 
Tawhid demands an attitude of truthfulness, 
honesty, ethical and social responsibility, 
transparency and trusteeship. If a person acts ^ 
otherwise it indicates his/her lack of internalization 
oftawhid. 


The conscious behavioral change caused by tawhid is 
manifested in one's observance of honesty, 
truthfulness, trusteeship, sincerity or sidq, haqq, 
amanah, khilafahs and ikhlas. These benchmarks of 


dl I Idl Idl I, Ixlllldldllb cMIU 1 1\ I lido. II ICàC UtM IU II lldl l\d UI 

tawhid are neither parochial, nor theological. These " •> 









After graduating 
from Jamia Arabia 
Hathaura I was looking 
for a window to the 
modern world. I 
would neverforget 
the Bridge Course 
experience. 


are universally accepted ethical categories and not 
particular to the Muslims. A CEO of a mega- 
multinational Corporation as well as a professor in a 
technical university must have these traits. If a 
teacher or researcher, or an industrialist is not 
honest, nortruthful, un-sincereand nottrust worthy, 
with all his/her command over technical skills, 
cannot make any difference is society. 

A tawhidi paradigm of knowledge or epistemology 
does not agree with the positivist paradigm, where 
basic assumption is what is observable or concrete 
physical data constitutes knowledge and social 
reality. Nor does it agree with interpretive paradigm 
where socially constructed values provide basis for 
research. Islamic paradigm of knowledge is 
transcendental in the sense it is not value neutral nor 
it believes in socially constructed values. Its value are 
transcendental i.e. globally applicable divine values. 

The primary value of towhid and its sub-values of 
truth (haq), honesty, fairness and equity ('adi), 


Belal Asdaq 
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After Almiyat I was 
not very clear what to 
do. The Bridge Course 
has given me a new 
future. It is a turning 
point in my life. 


steadfastness (sabr) trusteeship (amanah) 
viecgerency (khilafah) and accounlability 
(mas'uliyyah, ehtisab) are universal values and can 
not be considered parochial or particularistic. Not 
only a Muslim society, but no human society can 
prosperand play a Creative and dynamicrole without 
theirinternalization. 

Tawhid or unity in life has therefore equal relevance 
for a non-Muslim because it synergizes life. It does 
notallowfragmentation in lifeand society. 

Atawhidi paradigm in social Science research means 
application of a holistic epistemological approach 
subsuming man and society inter-connected and not 
as conflicting entities. One major contribution of 
Islam to the world civilization is introduction of its 
holistic and integrated Vision of life. It was this 
dynamic approach which resulted into a civilizational 
paradigm shift and scholars and scientists who 
internalized this holistic approach produced 
integrated knowledge in major fields of astronomy, 
medicai and health Sciences, philosophy, 















comparative religion, chemistry, engineering, 
pharmacy, city planning in brief in all domains of 
knowledge. 

It is a total confusion to look on the cultural and 
civilizational impact of Islam as a process of 
"Arabization" of others. The Qur'anic revelation and 
message addresses itself to the humanity, al-nas and 
not to a linguistic or ethnic group known as Arabs, 
Turks or Persians. It came to Islamize all those who 
earlier took pride in calling themselves Arabs, or 
Turks, or Persians. Islam never grew out of a tribal, 
indigenous cultural, legal or theological tradition. It 
was a paradigm shift, a reversion from polytheism to 
Tawhid. It was a rejection of ethnic linguistic or tribal 
nationalism. The Prophet expressed it eloquently in 
his last sermon when he recited an ayah of surah al- 
hujurat that tribes and nation are only to know one 
another and "the noblest in the sight of Allah is the 
most Allah consciousofyou". Al-Hujurat 49:13 

These universally recognized, Islamic values, offer an 
ethical basis for a holistic global social Science 
methodology. It is important to understand that this 
research methodology tries to understand total man 
and does not reduce human behavior to one or 
another dimension. The empiricist scientific 
methodology, as discussed earlier, subsumes 


empirically verifiable information alone as true. An 
evolutionary-historical approach presumes a 
biological evolution of human civilization, culture 
and thought. Consequently with the passage of time, 
what were legitimate, valid and absolute norms 
becomes archaic, pre-modern and relative. The 
Comtean position subsumes an irreversible 
progression from an age of religion to a positive age. 
Historians like Will Durant, sociologists, political 
scientists and others influenced by this approach 
interpret history as an evolutionary process from age 
of religion to an age of reason and Science. The 
mindset thus created pre-supposes a disconnect 
between faith, reason, Science and technology. So 
much water has flown under this bridge that not only 
a graduate of university in Europe but even is Asia or 
África thinks not otherwise. Globalization of 
education has only re-enforced this mind set. 
Consequently these pre suppositions have assumed 
the status of a norm. Application of a research 
methodology founded on positivist, empiricist 
assumptions can only lead to their logical 
conclusions. Similarly the behaviorist methodology, 
built on the concept of technology of behavior, 
makes an effort to understand and interpret human 
behavior in the light of responses in a controlled 
environment. [B.F. Skinner, Beyond Freedom and 
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Dignity]. The empirical evidence thus acquired only 
re-affirmers the theoretical foundations of this 
approach. The behaviorist methodology believes in 
environmental control and downplays the role of 
freedom of the will and ethical judgment. 

The Islamic paradigm in social Science research 
methodology, on the other hand, makes effort to 
understand human behavior and responses in terms 
of man'sexerciseof ethical judgment and freedom of 
the will. This is why in the Islamic world view man is 
an active and conscious actor in history. Man as 
AlIalVs Khalifah, Allah's vicegerent is supposed to be 
amin, a trustee, a leader or imam and one who is 
accountable for all his actions [mas'uliyyah]. He is 
supposed to actin a fairwayofadl, balance tawazun, 
qist and ma'ruf. He is supposed to oppose unfairness 
and oppression, zulm, 'udwan, and taghut. No doubt 
environment is an important factor in development 
of behavior. But parts and wholes should not be 
confused at a methodological levei. 

To sum up, the present social Science methodology 
suffers from several short comings, some are 
conceptual while others are methodological. At a 
conceptual levei it is not necessary that a 
methodology suitable for natural Sciences may also 
be appropriate for social Sciences. The scientific 



The values and 
ethics that l'm 
learning here will 
certainly make us 
unique. I wish the 
Bridge Course family 
a happy future. 
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Irfana Khatoon 
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empiricist approach reduces social reality to a 
measurable materialistic phenomenon. An 
evolutionary approach subsumes inevitability of an 
irreversible progression in history which reduces role 
of tradition and modernity and post modernity takes 
over the tradition. At the same time the faith in 
appropriateness of positivist world view 
marginalizes foundational role ofethics and morality. 

One common element in social Science research 
remains the ideological divide between religion or 
faith and history. A natural outcome is acceptance of 
a secular divide in life. This divide has penetrated 
deep in the mind and heart of notonly thegraduates 
of universities in the East and the West, but even in 
the thinking process of the so called "religious" 
persons. At a global levei the techno-culture, thus 
created has de-humanized human relations. It is 
technology that rules, while man has to adjust his life 
style accordingly. Technology has its own 
implications, it has become a facilitator for global 
hegemonyofthetechnologicallyadvanced nations. 

It is time for a criticai review ofthe basicassumptions 
of the present day social Science research. It is also 
time to find an appropriate value centered, though 
not-subjective, universal and holistic research 
methodology. 

This reconstruction can be appropriately done on the 
basics of universal Islamic ethical principies. These 
ethical principies, as discussed earlier, are not 
subjective. Being transcendent in their nature they 
provide a more logical ideological basis for the 
reconstruction of social Science research in 
economics, political Science, psychology, history, 
literature and culture. The transcendent values of 
tawhid, justice, ('adi) vicegerency of mankind 
(khilafah) and amanah, the observance of huquq 
Allah (duties towards Allah SWT) and huquq al 'Ibad 
(welfare of mankind) offer a workable basis with a 
futurist perspective. If a paradigm shift is not made 
from the theoretical foundations of Western secular 
Sciences the materialistic, hedonist and empirical 
world order of the West will keep us imperceptibly 
colonized with dreams of up gradation of pretended 
standard of living, better ecology, clean atmosphere, 




high quality of life and technological development. 
We may keep on living in a mirage but never think of 
coming out of it like a fish in a pool of soiled water. 

So longasthefoundationsofthe progressof a nation 
are not laid down on global ethical values in real 
terms, that nation will remain poor and deprived 
even though it may have roads, bridges, big shopping 
malls and seven star hotels. The ethical déficit, in our 
view is the major cause of global economic, political 
and social crisis. If a nation or a society is poor with 
regard to ethical values, social responsibility and 
observance of human rights, no amount of 
technology can save it from devastation. The Qur'an 
quite elaborately mentions the fate of nations that 
used to build palaces by carving the mammoth 
stones and construct the amazing pyramids without 
the help of western technology. When those nations 
abandoned the divine paradigm and claimed to be 
their own god or boastful to be a unipolar power and 
considered themselves invincible, then they were 
doomed to be devastated and none from their 
material wealth and power could save them from 
destruction. The stories of their greatness are buried 
in historical records. There is only a sweet memory of 
the glory of such magnificent empires as those of 
Rome, Pérsia and Greece. 

Here lies the real challenge for the Muslim social 
scientists: How can they liberate themselves from 
the empiricist, materialistic, secular and Western 
concept of knowledge and education and with 
innovative thinking (ijtihad), reconstruct social 
Sciences on the basis of universal Islamic ethical 
values namely tawhid, vicegerency of mankind, 
justice, amanah, huquq Allah and Huquq al 'Ibad. 
Only then the social Sciences could become a 
stepping stone for the progress and prosperity of 
mankind. 

It is, therefore, a pre-condition that the social and the 
human Sciences are founded on the transcendent 
Quranic epistemology. Accordingly, the knowledge 
derived from revelation (wahi) and the divine 
instruction (hidayah) shall acquire a superior status 
while the empirical, intuitive or rational knowledge, 
due to its finitude may not bring holistic 
development in mankind. The Qur'an repeatedly 
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Some three months ago when I was asked to take Computer 
classes at the Bridge Course, I did not know what lay ahead. 
The students didtt 't know anything about Computer and were 
quite reserved in nature. However, soon things started 
moving. I found them eager and enthusiastic learner. I was 
particularly impressed by their dedication to decipher how 
computers work and how software is developed. They were 
quick to put internet to their educational needs. 

Today, they appear totally transformed; from passive to active 
learners. I have no hesitation to say that given a proper 
training and opportunity, they will outshine students coming 
from other streams. Ihavebig expectations from them. 


Ahmad Fauzan 






stresses upon observation, experimentation and 
analysis as a basis for ethical judgment and in order 
to build a society based on righteousness, justice and 
protection of rights of all. Let it be said at the outset, 
there is no room for contradiction between the 
knowledge based on revelation and the knowledge 
derived through reasoningand human senses. 

Divine and universal ethical values of unity in life, 
unity in mankind, nature friendliness, realization of 
equity, balance, moderation and justice or 'adi and 
beauty (tawazun, qist, husn), truth and honesty, 
because of this very nature are not particularistic but 
universal and global. However these are not a 
monopoly of the Muslims or any other group of the 
human beings. These values are transcendental. The 
new paradigm of social Sciences has to be 
constructed on these values. An axiological paradigm 
shift can provide a better alternative for progress, 
development and peaceful co-existence of the 
humanity. Man's holistic development and progress 
can only take place when not only the so called 
material needs, intellectual needs, emotional needs 
but also ethical needs are taken into consideration. 
The fact of the matter is ethical Vision and ethical 
values alone can provide a sustainable basis for the 
socio-technological development in a pluralistic 
society. 

The secular divide is the primary cause of the 
conflict, clash and contradiction in human life, 
society and State. The dualism thus created confines 
ethics and morality to a "personal" domain and 
leaves all walks of life to be exploited by the vested 
interests of a capitalist, socialist, secularist, and 
entrepreneurial order. 




To me, the Bridge 
Course is a beacon 
of light in a world of 
lost opportunities. 
Here we are working 
for a better tomorrow. 


Naheed Kalim 


This hegemony of the west over the rest has to be 
critically evaluated and those who have been, for 
centuries, oppressed culturally, economically, 
politically and socially have to erect their social 
Sciences on transcendent values, norms and Vision of 
future. The Islamic ethical paradigm offers hope, 
optimism and a viable substitute to the existing 
decadent enterprise of social Sciences. 
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As See 1 


Dr. Zaki Kirmani 

kirmanimz@gmail.com 


To bridge is to let the unmeetables meet and make common the route leading to the 
destination. In matters academic the bridging is needed when one tradition finds it 
necessary to join hands with the other rather alien tradition. Bridging is possible 
only when the two traditions are strong enough to survive independently and in 
terms of commonality of goals they are not poles apart. In other words, the two 
traditions may have harmony and be simultaneously distinct. 


In case at hand the Islamic madarsa system and the 
modern education represent two very strong and 
potential paradigms- the one having great capacity 
to survive even without an established support and 
the other guaranteeing growth and development, 
even if it is indiscriminate. Undeniably the two 
paradigms have several common points. However, 
their differences are basic and fundamental. First 
and foremost difference lie in the nature of 
knowledge man possesses. In the madarsa 
education paradigm man is considered inherently 
incognizant in certain areas of knowledge. The tools 
of knowing that he possesses do help him have exact 
knowledge in matters related to material world but 


his own relation with this world, with his self and 
nature of relation with likes of him remain elusive to 
the forays of these tools. This paradigm impresses 
upon man the significance of his incognizance and 
the need to know it. In fact the source of knowing this 
unknowable realm has penetrated deep and played 
important role in every kind of activity be it 
intellectual, scientific, aesthetic, socio-economic or 
socio-political. 

On the contrary, modern education paradigm does 
not recognize any realm beyond physical tools of 
knowing, making the entire world of relations 
constructed around material means and ends. Thus 
the two paradigms differ with one another in terms 
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Tm studying Islam 
with Dr. Rashid Shaz, 
he poses difficult 
questions. But the 
questions are 
genuine. We can avoid 
them only at our 


own peril. 
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of the world view in which, say for example, man's 
freedom to think and act is a guided operation in one 
case and absolutely sense-perception based in the 
other. The two paradigms differ and overlap as well, 
giving rise to academic tradition having many a 
things common and equally many a things different. 
The madarsa paradigm has very strong back up of 
values which have roots not only in observation and 
experiment but also in extra-sensory sources. The 
modern education paradigm is, however, absolutely 
free from any extra-sensory source of knowing. 
Comparing the two paradigms in terms of few very 
common concepts, we can easily visualize the nature 
of difference and similarities in the two. Thus one 
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In case at hand the Islamic madarsa system and the modern 
education represent two very strong and potential paradigms- 
the one having great capacity to survive even without an 
established support and the other guaranteeing growth and 
development, even if it is indiscriminate. Undeniably the two 
paradigms have several common points. However, their 
differences are basic and fundamental. First and foremost 
difference lie in the nature of knowledge man possesses. In the 
madarsa education paradigm man is considered inherently 
incognizant in certain areas of knowledge. The tools of knowing 
that he possesses do help him have exact knowledge in matters 
related to material world but his own relation with this world, 
with his self and nature of relation with likes of him remain 
elusive to the forays of these tools. This paradigm impresses 
upon man the significance of his incognizance and the need to 
know it. In fact the source of knowing this unknowable realm 
has penetrated deep and played important role in every kind of 
activity be it intellectual, scientific, aesthetic, socio-economic or 
socio-political. 

On the contrary, modern education paradigm does not 
recognize any realm beyond physical tools of knowing, making 
the entire world of relations constructed around material 

means and ends. Thus the two paradigms differ with one another in terms of the world view in which, say for 
example, man's freedom to think and act is a guided operation in one case and absolutely sense-perception 
based in the other. The two paradigms differ and overlap as well, giving rise to academic tradition having many 
a things common and equally many a thingsdifferent.The madarsa paradigm has very strong backupofvalues 
which have roots not only in observation and experiment but also in extra-sensory sources. The modern 
education paradigm is, however, absolutely free from any extra-sensory source of knowing. Comparing the 
two paradigms in terms of few very common concepts, we can easily visualize the nature of difference and 


The Bridge Course 
has given me an ideal 
atmosphere to learn 
English language. 
Here, Public speaking 
classes are very 
interesting 


Husain Said 









...from the welcome address 


The madarsa 
paradigm has very 
strong back up of 
values which have 
roots not only in 
observation and 
experiment but also 
in extra-sensory 
sources. The 
modern education 
paradigm is, 
however, absolutely 
free from any 
extra-sensory 
source of knowing. 


Sarwar Alam 



Honoroble Vice ChancellorLt. Gen. Zameeruddin Shah 

A very warm welcome to you Sir, in this otherwise cold winter. We 
have been waiting for this moment for quite sometime. We the 
students of the Bridge Course, are extremely happy today to have a 
glimpse of you, Sir. Why, you are so special for us? Why we Madarsa 
students love you so much? I am saying it from the depth of my heart, 
with utmost sincerity. In our day-today conversation, we often talk 
about you, and many of us even pray for the longevity of your life. All 
this is because you have done for us something that no earlier V.C. dared 
to do. The Bridge Course initiative, not only ensures a bright future for 
us, it isalsoa revolutionary stepto revive the intellectual houseof Islam. 
Opening the door of University for madarsa students was in the air for 
quite some time. Many were thinking to do something about it but they 
lacked the guts and the courage, for such a bold initiative. Probably it 
needed the courage of a General and the large heartedness of a Shah to 
make it happen. 

This past summer when I graduated from Nadwatul-Ulama I had a 
deep sense of being on the margin. There was not much for me to do. I 
was a depressed soul. In fits of frustration and anger, I often asked my 
Lord why the comforts of this world were closed on me? Why the 
students of Islamic seminaries who uphold your Book are given so little 
opportunity and so small a share in this world. My prayers were 
answered on a railway station. I carne across an advertisement about 
admission to the Bridge Course that finally brought me here. Three 
months into the Bridge course and we not only learnt here English 
language but our understanding of Islam also underwent a radical 
transformation. It was a whole new beginning. I started learning howto 
think, how to activate our brains and how to stay safe and positive 
towards people of other masalikand faiths. 

The journey in not over yet, rather it has just begun. But at least the 
dark days are over when the graduate of Madaris had no choice but to 
re-read the same set of books in Arabic Department that they had 
already studied in the Madaris. Now, doors are open to join many 
departments and I hope in the future we will also be knocking at the 
doors ofengineeringand medicine faculties. 

We the students of Madaris already have Qur'an in one hand if you give 
us Science in the other hand it will fulfil the dream of our founder the 
Great Sir Syed who once said: 

Philosophy will be in our right hand, Natural Science will be in our left 
hand, and the crown of Lailaha Illallah Muhammad ur Rasoolallah 
(Islam) will be on ourhead. 

We at the Bridge course know the book of God and if we also know 
about the world of God, we will become a power to reckon with. 


La Madraza I 2015 



Abraham Hadi 
Class - X 


The Renaissance 
Begins Ât My Home 

Being born into an intellectual family has its own advantage. As a small child, I had 
always been fortunate enough to remain within the core of family discussions. The 
discussions centred on nearly all the substantial issues of the moment that remained 
in the world. We used to discuss everything, from America's policies to Africa's 
famines. I believe that these discussions were my most reliable teachers, for they 
gave me a lot to ponder. 
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One of the topics of great concerns that were 
frequently discussed over the dining table was the 
future of our community. My father habitually 
discussed this matter and used to express his 
concerns in grave fashion. But whereas the rest of us 
used to think nothing could be done, and that all we 
could ever do is to grieve, my father's optimism 
always held out. He used to say that all he needed 
was an opportunity and a liable institution, and he 
would change our destiny. He believed he could 
revive the golden age of our community. He believed 
he could do wonders, and all he needed was an 
opportunity. 


And as remains God's just cause, opportunity 
presented itself to him. 


In form of a bridge course, we got quite a marvellous 
organization for a divine cause. My father may not be 
a diviner, he may not be an oracle, but he certainly 


Sama Afreen 


possesses a vigilant farsightedness and could tell the 


solitary way out of the community's ever-present 
dilemma. Fusion of the two branches of knowledge. 
Fusion of religion and Science. 


the meaningof religion. Ourcommunity worea mask 
of deception for so long, that we forgot who we were 
beneath it. 


This initiative, if looked at carefully, sure does 
present to us a solution. Our history remains a 
witness. Our golden age remained till the day we 
practiced both fields of knowledge as one, and once 
we discarded Science, and held on desperately to god 
without realizing we are leaving his language, we lost 


Religion, I believe, gives meaning to life, and Science, 
furthermore, gives meaning to religion. Both these 
elements remain equally important and cannot be 
neglected. 

What I found at the bridge course is, perhaps, my 
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father's and every other sensible man's Vision in a practical form. I found that along with the regular classes, 
students were exposed to numerous debates, lectures and discussions. What I could conjure from this was a 
deep lying genius. The sole concern was to develop optimism in the students, who, having remained in 
religious schools, tended to lose their tendency to question. I believe optimism and the art of questioning are, 
perhaps, if looked at keenly, the two greatest virtues a man can have. These can create new ideas, these can 
bring into being great men. These, can produce immortals. 

The bridge course, I saw, always strived to give its students all the exposure it could conjure, Inviting scholars 
from different communities and countries, and giving the students a comforting interaction alongside a 
chance to question. I, myself being part of many debates, have noticed the formation of optimism in the 
students. Those who used to remain mere listeners a few months ago, now have learned to question before 
accepting. The bridge course, in my perception, remains the sole cause which can fill the chasms between the 
two fieldsof knowledge. 

This bridge course will, perhaps for eternity, remain a place I would revere and respect. Here is the place 
where I have witnessed genesis, If not of physical alterations, then perhaps of mental bends. This is a place 
which will give our community feats and deeds to admire. This is the place where we see the flecks of a bright 
tomorrow. It may be an arduous venture, questions may arise and criticism may remain unfading, but given 
time, and given thought, answers will come. People will be able to see its modest cause, and people will learn 
toappreciate it. 
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I WOULD LIKETOSAY. 


S. Raheel Ahmad 



“The bridge course provides 
an unparalleled avenue for 
Madrasa graduates. It 
collaborates the old wisdom 
with modem learning. Its 
ultimate success will be 
visible in the coming years 
when a new generation of 
right thinking individuais 
start impacting every sphere 
of the society and shape up 
the world economy. " 
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By Dr. Kausar Fatima 

Post-Doc Fellow at 
Centre ofWest Asian Studies, 
Aligarh Muslim University, Aligarh 
kausarshaz@gmail.com 


As an insider and a graduate from cifre of the^ raípE fr ?-only madras 

researcher began her work with no unfoundedasRfflptióri but rather with a strong 
feeling that there were some serious flows in the madrasa system. It was infact the 
personal predicament of the researcher thai4eeHT£rto take up this issue for 
research. However, in my new rple as a social scientist I knew that mere strong 
feelings or personal experiences were not enough ground to come to any conclusion. 
Hence mvi^fsonal feelings had to give way to empirical findings. 




A Report on 
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After spending two months 
at the Bridge Course I feel 
confident that like previous 
Muslim women of the Islamic 
Golden Age, I can also play a 
key role in society. 




Tarannum Jahan 




questionnaire handing them out. My new role, as a 
researcher as compared to my previous studies as a 
madrasa graduate, I felt, was more fulfilling and 
rewarding. Most of them received the questionnaire 
with smile on their faces eagerly promising to help 
me in this venture. Although not more than fifty 
questionnaires have come back to me out of five 
hundred or more that I distributed so far, some of 
their comments have enriched my understanding 
and opened new avenues of future researches. Each 
questionnaire, I feel, introduces me to a unique 
experience of a unique madrasa girl. Although I spent 
my school dayson a similar campus, I never imagined 
that there were so many small worlds living side by 
side, each girl student living on different mental 
plane. I never knew that the female mind was so rich 
in imagination and feelings and that the girl living 
next to me had such bigdreams. 


Hence onward I started asking myself if my feelings 
aboutfemale-only madrasas in India are really based 
on facts and if so what facts are they? As a researcher 
trips to girTs madrasa campuses in Bijnore, Delhi, 
Azamgarh and Rampur where I travelled as an 
activist, and in some cases to speak on some special 
occasions, acquired new meanings for me. To me the 
madrasa girls are a potential research subject and 
reading their minds held promise of cracking the 
nuts, or so to say, peeping right into their minds, 
understanding their hopes and aspirations. Even my 
participation in national seminars in Aligarh, Delhi 
and other places where I took up the Muslim women 
issues during the informal discussion that usually 
follow such programs - went through a radical 
transformation. Instead of talking to my female 
colleagues in burqa in more general terms as to what 
ails the Muslim woman, now I would have copies of 
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Big dreams beget bigger frustration and anger if remain unfulfilled. This is a dangerous aspect or fali out of 
the madarsa system so far gone unnoticed. Recently, some of the respondent from Mumbai wrote to me 
about her shattered dreams that sum up to a great extent the agony and disillusionment of women 
Maulanas: 

i t 


They say that the world is nowa global village, full 
ofnew dreams and newer opportunities. The time 
is runningfast and the people arefaster than time. 
A lot of Windows are open for those people who 
want to do something great both for themselves 
and for the nation. But it is also a wiredfact that 
the women madrasa graduates who spend 
formative years of their life in madarsas are not 
aware of the side effects of this lame education 
system. True, they get education and in their own 
opinion, they get the best education as it has a 
religious value, a key to success in the life 
hereafter. In their own right they become God's 
missionary divinely ordained to set things right. 
Yet it is not the whole truth.lt is only one side ofthe 
picture and the other side of the picture is not 
bright. When we madrasa graduates enter the 
practical, mundane world wefeel that ourshare in 
the new global village can only be on the margin. 
Here, the rules of the game are different and we 
have not learned them at our religious seminaries. 
In the job market our qualifications do not carry 
any weight. We are completely at a loss. Where 
can we go and what can we do? Proba bly, we 
cannot do much except begging. But that too is no 
easy task especial ly for those who carry big dreams 
ofchanging the world as God'sfemale soldiers yet 
lacking even basic skill of bhikshus to beg for 
sustenance. Why the madarsa did not offer us a 
course in begging if not equipped us with courses 
relevantfor the job market?.... I know, I am rather 
harsh on my own alma mater but how can I 
descri be my deep pain and anguish ? 



-Feelings of madrasa graduate, Mumbai, 
February 18, 2013 (translation mine) 










Deoband I often 
wondered how I 
would preach the 
message of Islam to 
humanity without the 
kr 

world and that of 
English language. At 
th 

worries are over. 
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Such painful stories are piling up as my encounters 
with respondents are growing. Sometimes I feel like 
crying when on the other end of the phone a 
respondent recounts her agony and misadventures 
in the practical world. Things get out of hand and 
passions run high when the respondents realize that 
what they got in the name of Islamic education was a 
mere sectarian perception of Islam and in their zeal 
to become God's missionary they have ended up as 
exponents of certain sects. I have encountered many 
women who started their education afresh, 
appearing for one examination after another. And it 
has been an arduous journey. An analysis of their 
personal narratives can brighten many lives. 


Survey of Literature: 


As no significant study is available on female-only 
madrasa except a few stray articles and a full-scale 
book by a Dutch woman Mareike Winkelmann (From 
Behind the Curtain: A Study of A Girls' Madrasa in 
India), not to mention a number of classic studies on 
madarsa system in general, the search for helpful 
material in Arabic, Urdu, and English only reinforced 
my feeling that I was doing something new and 
hence all care should be taken in collecting the 
empirical data. 


This study will employ a combination of qualitative 
and quantitative research methods. Primary data of 
the study is based on field work; questionnaires, 
visits to relevant institutions, arranging the meetings 
with the women madrasa graduates in the modern 
universities and institutions and also listening to 
their personal stories, often charged with emotions 
and commotions. The questionnaireis also given to 
those madrasa graduates who could not make their 
way to modern institutions for further studies. The 
questionnaire is also made available in Urdu for 
better outreach and response. The questionnaire 
intendsto explore: 

• A comparison between the secular and 
religious (madarsa) education system. 








The Bridge Course 
has changed me from 
within. Here we think 
big and dream even 
bigger. We hold Quran 
in one hand and 
modem Science 
in the other. 



• Job prospects for madrasa graduates 
respondents in global market. 

• To observe the aspirations of women 
madrasa graduates. 

• To see what are the road blocks that holds 
their participations in the society or a 
leadershiprole. 

• What are their suggestion for their respective 
alma mater. 

• What role they envision for themselves once 
they become part of the modern education 
system. 

To examine the above mentioned research 
methodology, a survey pilot study will be 
carried out first to examine the viability and 
effectiveness of the questionnaire prepared 
and the res-ponses received from the 
beneficiaries. 

So far, what I have gleaned from the respondenfs 
data can briefly be summarized as follows. 

• As long as they are in Islamic seminaries, the 
Muslim women hold a stereotypical image of 
the outside world which in their opinion is 
profane and evil. Joining a modern institution 
posesacleardilution to their Islamic identity. 




• The outside world, especially modern 
universities too bear stereotypical image of 
burqa-clad madrasa graduates. For them the 
madrasa women are closed minded, rigid and 
conservative per se. 

• Within the madrasa an internai debate, 
rather a fierce ideological battle is under way. 
The Muslim society in India is divided into 
two opposing camps. One group of elders 
wants to modernize the syllabus while others 
believe that any change in the curriculum will 
deprive the madrasa of its ideological 
content. 

• The debate that started long back in early 
twentieth century about the nature of 
religious knowledge is also a continuing 
discourse. Some believe that knowledge is 
indivisible. Its classification as religious and 
mundane or sharai and ghairsharai has no 
basis in Islam.But this discourse takes a 
different turn when it comes to female 
madrasas as their founders are still not clear 
about the social role of their graduates. 
Probably they never imagined in their wildest 
dreams that the female maulanas that they 
have been producing will someday 
aggressively seek a social role or join the 
secular coursesin the university system. 

• Within the traditional Muslim conclaves, that 
mainly comprise the Muslim ulema, the 
debate is waging whether an Islamically 
oriented Muslim woman should seek a social 
role for herself. Should she be allowed to 
become a qazi or a mufti or be allowed to 
conduct marriages and lead a congregation? 

These premature findings apart, the survey has also 
brought a new phenomenon to the notice of the 
researcher. One knows for certain that some boys 
madrasas like the Jameatul Hidaya of Jaipur was in 
the process of reinventing itself. For example, 
Jomeotul Hidoyo has a proper Computer education 
and also a polytechnic on its campus. I was also aware 



I never thought that 
learning English at the 
Bridge Course would 
be so easy and fun. 


Sana Afreen 





ofthe MorkazMa'orifof Mumbai and DarusSuroor of 
Bangalore that offer bridge courses to male 
graduates of madrasas. But this is mainly because 
there is no confusion about the social roles of male 
maulanas. But what surprised me during this survey 
was some good news coming from girl's madrasas as 
well. In recent years there have been some shifts in 
emphasis on the core syllabus. For example, the 
Jameatus Salehat of Rampur itself, from where I 
graduated, had introduced NCERT text books up to 
VIII standard. Jameatul Banat in Hyderabad also 
deserves mentioning. It has managed to prepare 
their candidates for school examination 
simultaneously. Here school curriculum (NCERT) has 
been accommodated within the madarsa syllabus. 
And the end result is that students appear for +2 
examinations and also later write BA examination 


from Osmania University. It offers the girls to choose 
from a number of courses offered in Humanities and 
Social Sciences.This is a welcome change and more 
such surprises are in the air. 

Some Pointers: 

It is not probably out of context to mention here 
some of the pointers that have been guiding me 
during myresearch. 

• We must bear in mind that the madarsa 
system stands for llm e Sharei or Islamic 
education. This in itself is a flawed notion. 
For in Islam, knowledge is indivisible. 
Wisdom is our common heritage and a 
submitter to God should obtain it from 
wherever it is found, said the prophet 
Muhammed. Flence religious seminaries 
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I learnt criticai 
thinking with 
Dr Rashid Shaz. 

He is an ideal scholar 
for us. He made us 
aware of our 


Nesar Faizi 


need to correct their perception. 
Throughout the Muslim history there has 
been a fusion of the two; secular and 
religious. It was only after the fali of Muslim 
rule thatsome Ulema set up madarsa mainly 
to preserve Islamic heritage. It was an ad hoc 
move that later paved the way for pure 
religious education. Hence no sanctity 
should be attached to its syllabus or method 
of teaching. Now, we are living in a different 
era and it demands from us a different 
response. 

• In itsown right religion is very importantand 
we should respect all religions. As a 
Muslimah it is a good choice to get religious 
education. I think the madrasas fulfill the 
desire of those who want to know about 
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Islam and want to serve Islam. But we cannot 
ignore the fact that most madrasas impart a 
sectarian view of Islam. The Islam that is an 
open invitation and abode of solace for the 
entire mankind, save Muslims alone, the 
Islam that speaks for each and every children 
of God, irrespective of color, caste, creed or 
religious affiliation, is no more part of the 
madarsa syllabus. It is a Muslim God that 
they teach to worship and it is the MusIirrTs 
Islam, nay, rather Sunni or Shiei or Wahabi 
and Hanafi Islam that they preach. The 
universal message of Islam is lost. Hence, a 
rethinking of madarsa syllabus or 
reinventing the madarsa system requires a 
rethinking of Islam itself. 

After a lot of complaint from madrasa 
graduates and persuasion by some elders 
some madrasas like the Jameatus-Salehat, 
Rampur included NCERT books at primary 
and secondary leveis. But this inclusion was 
not enough for being considered as a 
mainstream institution. The students face a 
lot of problems when they go for further 
studies in modern institutions. After 
spending many years in madrasa the 
students feel that they have landed 
nowhere. 

The degrees of madrasas are accepted only 
in a few modern universities/institutions. 
And there too they are given admission in a 
few subjects. After Alimiat (+2) the 
candidates gets a chance to do B.A. honors in 
Arabic, Urdu, Persian, Theology and Islamic 
Studies only and after Fazilat (graduation) 
they get admission to M.A. in Arabic and 
Theology only. This is where our graduates 
end up. It is a very frustrating situation. They 
find themselves in a university yet the doors 
of most of university departments are locked 
on them. It is the peak of intellectual and 
psychological helplessness. It is like sailing 
on an ocean but without a drop to drink. 



Thanks to ALLAH! 
1'm at the Bridge 
Course. Without 
this my life 
would have been 
incomplete. 



Changing of madrasa curriculum is the need 
of the hour. Change or perish, the Madrasa 
pass out have no other option. And why not 
change especially when our understanding of 
Islam is steeped deep in the milieu of 
medieval India. Our respondents have 
equivocally voiced their opposition to Ashraf 
Ali Thanvi's Vision of Islam, the famous 
author of Bahishti Zewar. MaulanaThanvi 
advises Muslim women to be meek and 
submissive housewives, be obedient to their 
husbands no matter even he indulges 
outright violation of Islamic norms. Thanvi's 
ideal Muslim woman has no self, no heart 
and no feelings. The Muslim community 
must be made aware if madarsas intend to 
produce a whole new brand of such meek 
women, it has no place in Islam nor are there 
many takers in the modern world. I think, the 
Baheshti Zewar kind of books that propagate 
a flawed Vision of Islam and snatch from us 
our God-given rights should be dropped from 
the bridai gift package. 
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The Bridge Course is doing wonderful 
work for the Madarsa students. I met 
several students and was impressed by 
their sincerity and dedication. The Vice- 
Chancellor, Lt. Gen. Zameer Uddin Shah 
and Director, Mr. Rashid Shaz are doing 
great Service to the community through 
this Bridge Course. We should expand 
the activities so that we can give benefit to 
larger number of Madarsa students. 

The Teachers of various Faculties should 
help in this matter so that Modem 
Education can be imparted to students 
with Madarsa background. The J. N. 
Medicai College is ready to help the 
Bridge Course in whatever waypossible. 


The Bridge Course fulfills the vision of 
our founder to provide a distinctive 
educational program covering modem 
learning & research in addition to 
conservation of Muslim culture & 
tradition. 








Nowhere is the chasm between two brothers wider and insurmountable than 
between those of us coming from a secular education and/against those from a deep 
and focussed study of divinity and the scriptures i.e. the holy Koran, sunnah and 
schools of Islamic jurisprudence. Our source of intellectual being, moral compass 
and values springs from the mission of the last prophet of Allah, Muhammad (saw), 
but the distance between us has become wider than the span of our universe. We 
Muslims are travelling on these two trajectories further apart and our detractors 
leave no chance to pit brother against brother, concocting specious arguments and 
needless differences. Be it from an approach from history/ies, or to making use of 
contemporary advancements in technology and Sciences, there is accusation, 
acrimony and casting of aspersion on intent and purpose of the other. 




Many Islamic luminaries and thinkers have time and 
again made attempts to bridge this divide. Sir Syed 
Ahmad Khan's establishing of the Mohammedan 
Anglo-oriental College wasthefirstattemptto bridge 
secular/sciences with divinity studies. We have 
travelled a long distance since 1875 and Sir Syed's 
mission has brought spectacular changes to our 
material position. However, some of our brethren 
who clung on to traditional catechism have been left 
behind in civilisations' march towards economic and 
educational prosperity. 

Taking this unfortunate reality into considera-tion, 
Aligarh Muslim University has visualized and 
initiated the bridge course program for students of 
madrasas, where those subjects which are forsaken 
in their curriculunrTs are being taught, namely 
English, Social Sciences and Computers to begin 
with. Knowledge and appropriate functional use of 
the English language is a prerequisite for a 
meaningful interface with/in society. English is the 
language of commerce, diplomacy and most 
importantly of technology. The arrangement 
(arrogance) of successful entrepreneurship globally 
mirrors this reality. Without a functional know how 
of English, it is near to impossible to make a mark in 
life. 

Keeping this linguistic imperative in perspective, for 
our students at the bridge course a dynamic program 
has been devised for them. Taking their needs and 
capabilitiesinto consideration,the learningof 





English language has been prioritized. The functional 
use of English language is our prime concern and 
therefore the four basic skills in communication are 
ourfocus. Beingaware ofthe nearabsence of English 
language amongst our students, special care is taken 
to introduce the subject to them in a way that does 
not intimidate them. Since most of our students are 
graduates of madaris, the teachers are mindful ofthe 
sensitivity and challenges of teaching a foreign 
language to them. 

Startingfrom elementary basics, in a matter of three 
months the students have been trained to 
comprehend and use the language effectively albeit 
their command of the language is tenuous. 
Enhancing listening skills was the very first step. Use 
of audio- visual aid along with the resource persons 
interface, helped the students to recognise the 
sounds, followed by exercises of repeating those 
sounds initializing their empirical understanding of 
English. Reading skills complement listening activity. 

Words are neither hollow sounds nor are they 
calligraphic marvels. They have a utilitarian purpose, 
to help us express ourselves effectively. The writing 
and speaking skills of the students 
were improved by encouraging 
them to practice these skills by 
giving them assignments. These 
exercises helped them familiarize 
with the vocabulary of the English 
language. 

The classroom teaching is focussed 
on the learner and their needs 
rather than rote learning. Only the 
enterprising student and the most 
dedicated teacher will bridge this 
divide of the secular/science and 
scripturalist. Sir Syed established 
the Mohammedan Anglo-Oriental 
College as the first educational 
enterprise to help the Muslims of 
the subcontinent to pull themselves 
out of the depression of defeat of 
1857. Lt. Gen.(retd.) Zameeruddin 
Shah is not only the rector of Sir 
Syed's college now called the Aligarh 
Muslim University, in starting the 
Bridge Course for graduates ofdeeni 
madaris, he has become the 
intellectual inheritoroftheSyed. 




R. Alan Culpepper 

Dean 


James and Carolyn McAfee School of Theology, Mercer University 



Our visit to the Bridge School at AMU was perhaps the most impressive part of our visit to Aligarh. We were 
immediately struck with the thought that the Bridge School fulfills the Vision of the revered founder of Aligarh 
Muslim University— to provide a distinctive educational program which honors and preserves Muslim 
traditions and culture yet at the same time offers the best of modern learning and research. Every school and 
program at AMU isfaithful tothis mission, but none more clearlythan the Bridge School. 

We were impressed with the preparation, command of English, and thoughtfulness of every student who 
spoke. Each one articulated the need for dialogue, openness, and understanding, and gave us great hope for 
the future. So many Christians in America need to knowthatthere arefaithful Muslims whoshare their hopes 
and values. We will carry this message home with us and look forward to a long and significant partnership 
between Mercer and Aligarh. 


La Madraza I 2015 


73 






Syed Taheer Ahmad 

taheerahmad@gmail . com 
Research Scholar, Department of Social Work 
AMU, Aligarh 

Mind lhe Gap: 

the Bridge Course Experimenl 

Introduction 

lt has been well recognized that despite the presence of thousands of Madrasas in 
India and passage of more than 60 years of Independence, there is a low levei of 
literacy rate among the Muslim community, which is a matter of great concern. In fact, 
the social, educational and economic status of the community is worse than that of the 
General Hindu, OBC Hindu, and other socio-religious groups as per the high levei 
Sachar Committee Report. In the present scenario status of Madersa Graduates is 
worse than any other general Muslim graduates. They remain far from the mainstream 
modern education for years and as a result they struggle hard to even get a break in the 
field of Law, Management, Pure and Applied Sciences and Medicai Sciences etc. 

However, there has been a growing demand for greater flexibility in allowing Madrasa 
students to transition to regular mainstream education in a variety of subject areas. 
Linking Madrasa graduates with mainstream education is not an easy task as there is a 
huge gap between traditional madrasa education and modern education. We need to 
work out a strategy as to how these gaps will be filled in a minimum period of time. 
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A few months back when I was asked 
to design the La Madraza magazine I 
was not aware of the importance of 
this initiative. During the work I had 
to come to the Bridge Course on 
weekends and meet with students. 
These were some of the happiest 
moments of my life. It was a pleasure 
to talk to young minds, the future 
polymaths of lslam. The Bridge 
Course is a quite revolution of lslam. 


Status of Madrasa Education in India: 


The teachings of madrasa are restricted to Tafseer-E- 
Quran, Hadith including Bukhari, Muslim, Tirmidhi 
and others, llm-E-Fiqah and good part of Islamic 
history. Even the syllabi of historical Madrasas of 
India including Dar-UI-Uloom Deoband and 
Nodwotu-UI-Ulema are not beyond the content 
mentioned above. 


Vision of compatibility between reason and religion, 
and still they believe that Science is hostile to the 
basic tenets of lslam. Therefore, they are averse to 
any amendment in the Madrasa syllabus. No doubt, 
this attitude of Ulema paved the way for the social, 
educational, and economic backwardness in the 
Muslim community. 


The history of madrasa education in India shows that 
Madrasas are always reluctant to accept English and 
modern Science. The conservative Ulema comes 
with the rationale of opposing the move of reform in 
the Madrasa syllabus, because they believe that 
Science and its principie of "causes and effects" are 
hostile to basic Islamic tenets. It seems that the 
indifferent attitude of established Ulema to the 
inclusion of modern subjects in the Madrasa syllabus 
is one of the great obstacles in the way of linking the 
madrasa education with mainstream. 

Although there were the able efforts of Sir Syed 
Ahmad Khan to bridge the gap between madrasas 
and modern school of thoughts, in India, the Ulema 
constantly opposed Sir Syed Ahmad Khan and his 


In recent times few madrasas in India including 
Nadwat-UI-Uloom included English and Computer 
education in their syllabus, and there are Madrasas, 
not much in number which added NCERT books in 
their syllabus taught in Urdu and English. This beinga 
welcome step however does not fulfil the sole 
purpose of making Madrasa graduates competent in 
modern education. The sole reason behind it is lack 
of expertise and faculty members for this formal 
modern education. Their faculties are not at par with 
standards set by CBSE and other educational boards, 
however there are some Madrasas which are willing 
to provide national levei quality modern education 
butare unable to outsourcesuch faculties for various 
subjects dueto lack offunds and infrastructure. 
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Bridge Course 
Initiative at AMU: 

Considering the above challenge of imparting 
modern education to Madrasa Graduates, the 
Aligarh Muslim University took a pioneering step in 
November 2013 by starting a one year Bridge course 
for Madrasa students who have passed Alimiyat from 
any Deeni Madrasa of India. This Bridge Course for 
Madrasa graduates will not only impart modern 
education but also provide an opportunity to the 
Madrasa student to excel in the field of Law, 
Management, Mass Communication and other 
specialized field of Social Sciences by building a 
strong foundation through its comprehensive course 
structure and alternative teaching methodology. 

Objectives of 
the Bridge Course: 

0 To enable Madrasa Graduates access 
contemporary education. 

0 To build the capacity of Madrasa Graduates 
so that they can get a break in the field of 
Law, Social Science or Management. 

0 To develop the personality of Madrasa 
Graduates as per the requirement of the 
time. 

0 To guide and give proper career counselling 
to Madrasa Graduates so that they can 
explore theirhidden potential. 


I believe that the 
Bridge Course is a 
beautiful way to 
develop knowledge 
and thinking 
ability for the 
Madrasa students. 


Ajmal Hossain 




Focus Areas: 



There are few areas on which this Bridge course will 
focus considering the needs of the Madrasa 
Graduates. 

English: There is no doubt that English particularly 
Communicative-English is the need of the hour. In 
the first six months of the one year course, special 
attention would be given to English learning. This six 
month focus on English learning will give Madrasa 
Student a sound base to understand other subjects 
also, as the médium of instruction for other subject 
of learning is also English. 

General Education: This is subdivided into three 
categories i.e. introduction to Social Science, General 
Awareness & International Affairs and Maths & 
Reasoning Aptitude. 

The field of social Science is quite diverse, it includes 
subjects like Political Science, Sociology, History, 
Economics and Geography etc. Orientation towards 
Social Science is necessary so as to understand the 
diversity of the subject. Students can opt for 
specialized field of Social Science at graduation levei 
based on their interest. The general awareness and 
international affairs part is included to prepare 
students compete in the professional levei 
undergraduate entrance examination. The general 
awareness part will also focus on the basic Science 
with which we interact in our daily life. Maths and 
reasoning parts are included mainly to prepare 
students for admission to professional courses at 
undergraduate levei. 

Computer education: Functional literacy of the 
Computer is the need of the hour. Most of the 
Madrasa graduates don't know how to operate 
Computer system and access internet, therefore a 
package of Computer course will help them to access 
the very benefits of Computer system and 
Information Technology. 
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CONCEPTUAL WRITING 

Paper Code: A3 


Maximum Marks : 50 Maximum Time : 90 minutes 

Minimum Qualifying Marks : 17 Teaching Hours : 60 

Course Content: 

At the Bridge Course we understand that good writing is essential to learning. It enables clear and effective 
communication and is one of the chief means by which thinking individuais participate actively in intellectual 
work. It will also teach them methods of criticai reading and analytical thinking. Students will also learn art of 
editing, research skills, integrate their own ideas with those of others. They will also be taught the connection 
between writing and thinking and how to use writing and reading for inquiry, learning, thinking, and 
communicate in specific situations. They will be required to produce professional writing through proper 
planning, drafting, revising, and editing. This course provides the students the opportunity to get engaged 
with social and ethical issues that they care most. Over the course of the year, students are introduced to the 
best in analytical prose both in Urdu and English. Some of the best minds of the Western world such as Marian 
Wright Edelman, Alan Dershowitz, John F. Kennedy, Martin Luther King, Jr., Malcom X and Cornell West are 
also introduced. Throughout the year, we experiment with different rhetorical strategies that aim to increase 
awareness of social problems and cultural problems. In addition, they also analyse selected writings, as well as 
documentary and feature films that represent social problems. Assignments are given on Islamic topics that 
bear relevance to modern world. The basic idea is to help students to grow significantly in their ability to 
understand and compare arguments, to use different rhetorical strategies, to integrate well-reasoned 
arguments in their essays. Students will also do regular homework assignments and give oral presentations. 

Reading and Writing Autobiography: 

Autobiographical writings also form part of this course. Students are asked to focus on their own experiences, 
exploring such topics as their intellectual growth and development, their childhood and madarsa days, the 
influence of previously attended institutions on their personality. In the process they will investigate several 
modes of writing such as narrative, analytical, expository etc. 

Short oral presentations are also required on a weekly basis. Students will bring their presentations to the 
Saturday Debate; a forum devoted to teaching Public Speaking. 

Instruction for Paper setter: 

Students will be asked to submit their essays on a daily basis. There will also be a collective effort to hammer 
out charters/ resolutions collectively. They will also submit regular assignments on topics of social 
importance. The idea is to encourage them to develop their own understanding of the subject and clarity in 
written words. 

Instruction for Candidate: 

Students desirous of attaining distinctions should submit their essays regularly and collect them from 
respective teachers after corrections are made. They will be asked to show their work at the end of the 
session. 

Recommended textbooks: 

1. Lend Me Your Ears: Great Speeches in History (Updated and Expanded Edition) by William Safire 

2. The Lost Art ofthe Great Speech: How to Write One-How to Deliver It by Richard Dowis 

3. Malcom X (Final Speeches) 

(Source: Academic Ordinances, Syllabus Committee, The Bridge Course) 
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Some Highlights of the Syllabus 
at the Bridge Course: 

Herethecourse comprisesthefollowingsubjects: 

1. English- The teaching of English is based on 
reading and writing skills, oral communi- 
cation, public speaking and conceptual 
writing. 

2. General Education- This subject is further 
divided intothreesub-parts, i.e. 

a. General Awareness & International 
Affairs- The content will include topics 
related to current affairs in Indian 
context and also few aspects of major 
international affairs. 

b. Introduction to Social Sciences— This 
will include a good part of Political 
Science, Sociology, Geography, History 
and Economics based on NCERT books 
taughtat 10+2 levei. 

c. Maths & Reasoning Aptitude- This will 
include the content of basic 
mathematics and reasoning asked at 
various undergraduate competitive 
examinations. 

3. Interfaith & Intra-Faith Understanding- The 

content will include a good part of 
comparative study of Islam and other major 
religions of the world. It will also include 
chapters related to Islam and the west. 

4. Computer Applications- This will include 
basics knowledge and technical knowhow of 
Computer and its practical application in day 
today life. 

(Source: The Bridge Course Ordinances, 
2014) 
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I had the privilege of attending the 
Founder's Day function at the 
Brídge Course (Academy). 


It was a pleasant shock hearing 
madrasa graduates speak in fluent 
English. His Excellency Dr. Rashid 
Shaz, the great thinker, writer and 
philosopher is himself overseeing 
thisproject. 


I believe that this new generation of 
ulema who have joined the Brídge 
Course will bring back the lost glory 
of Muslim civilization; for they are 
trying to achieve a fusion of the two 
streams of knowledge, the secular 
and the spiritual A holistic system of 
enquiry based on the word of God as 
well as on the world of God, is the 
needofthehour. 


Lt. General Zameer Uddin Shah, the 
Vice-Chancellor, will always be 
remembered in the history of AMU 
for this revolutionary initiative. 


I 



Education plays contradictory role in 
addressing the issue of equality. While it 
helps in reducing equality by providing 
opportunity for upward social mobility, it 
perpetuates in the name of quality 
education in pursuit of excellence for the 
elites by making it highly expensive and 
unaffordable for the excluded groups. Prof 
Rashid Shaz is innovative and Creative in 
addressing this issue with the notion of 
inclusion in his initiative for the Brídge 
Course. His commendable concerted 
efforts in improving the articulation skill in 
various languages to the disadvantaged 
sections of the society and inculcation of 
scientific temper as a model for 
disadvantaged madrasa students deserve 
attention especially in post-9/11 era of the 
globalized world for dealing with the 
massive number of the excluded Muslim 
youth all over the world to cope with the 
complex poverty, unemployment and 
deprivation (perceived or real) issue of the 
first quarter of the 21 st century. 


Prof Abdul Matin (Sociologist) 
Convener, Academic Council's High-level 
Committee for the Bridge Course 
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Dr. Abdur Rauf 









The month of June 2013 witnessed turning point in 
the history of Aligarh Muslim University when it 
was decided to launch a Bridge Course to meet the 
aspirations of thousands ofMadrasa students as an 
enabtíng measure towards joining regular courses 
in the University. This seemingly small step has 
turned out to be a landmark event. The first batch 
itself has only reinforced my belief that Madrasa 
students are second to none and given an 
opportunity and the desired impetus they can excel 
in any competitive examination. I have visited the 
Bridge Course participants several times and I am 
truly amazed to see the rapid transformation and 
adaptation to the University environment. It has 
been a paradigm shift both in terms of outlook and 
achievement. With the exuberance shown and the 
outcome achieved, I have no doubt that the Bridge 
Course is here to stay and is destined to send more 
and more students to the hallowed portais of the 
University. ^ 
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The sun has finally set in the West. It seems as if the Enlightenment is over. The 
long cherished western ideais of liberty, freedom and Human rights that 
illuminated our horizon once the West came to assume global leadership and 
monopolise intellectual heritage, are greatly threatened today in the very 
bastions of western civilization. As a concept and a civilization the West is in 
the process of dying. Long before Spengler cast his doubts about the future of 
Faustian civilization, the West has been on a slippery slope; the seeds of her 
undoing lay greatly in the Enlightenment itself. The Enlightenment had 
produced not only the Holocaust and the Gulag, as Theodor Adorno& Max 
Horkheimer have pointed out, it has also been responsible for a value-free 
secularity, a perpetuai source of spiritual crisis and political conflicts. Some 
one third of Europe's population had perished in the Great Wars, yet the 
emergence of the New World of America had given us enough hope that the 
day was not far when humanity would achieve its ultimate utopia. Paine, 
Jefferson and Madison were seen as upholders of prophetic ideais not only in 
the Humanistic Christian context but their words inspired people much beyond 
American borders. But as it turned out the great American Dream has turned 
out today into a howling nightmare for most of the inhabitants of this planet. 
The very presence of the caged-world of Guantanamo and secret detention 
facilities worldwide, and for so long, are indicative of the fact that the West as a 
concept is dead. This phenomenon we term as post-Western. 
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We Muslims had always had a love-hate relation with the West. Having been staunchly criticai of the Western 
secularity we always looked at it as an epitome of sexual anarchy yet at the same time we lived in great awe of 
western technology and the Western social ideais of individ uai freedom and liberty. For the last many decades 
it has also been a place of refuge for many Islamists who were hounded by the oppressive regimes in their own 
homelands. Sarcastically dubbed sometimes as Londonistan, the West, no doubt, for many of us was an 
alternative world whose death should be mourned not by westerners alone but by all those who long to live 
underafree-sky. 

Surprisingly enough, the death of the West has not created much of an uproar in the high echelonsof western 
society. From Oswald Spengler to Samuel Fluntington to Francis Fukuyama to David Colman and Patrick 
Buchanan there is a marked western slant that probably hinders an honest analysis of where the West has 
gone wrong. Including Spengler, who although does not look at other great civilizations as prelude to western 
civilization, they are in general, wary of other civilizational models and hence instead of coming up with any 
curetheyend up with a mere frighteningdiagnosisorat best some vague murmuringsabouttheend of history 
itself. For Fukuyama and other intellectuals of his ilk who share a linear view of history it is difficult to believe 
that nations other than western may have their own dreams and ideais. The eventual triumph of capitalist 
democracy does not necessarily mean that other nations too long for this model or it is the ultimate 
destination of History. Western democracy might be one of the best models that humans have invented 
during the last few centuries, nevertheless, we have moved ahead of the democratic times and what we 
encounter today is a post-democratic era where democracy only means choosing from among divergent evils. 
In recent years, western streets have witnessed a fierce battle between popular democracy and coercive 
democracy, the former represented by anti-war protesters and the latter by war mongering ruling elite. Yet 
despite the utter helplessness that the individual experiences in coercive democracies if someone claims that 
'weare nowata point where we cannot imagine a world substantiallydifferentfrom ourown, inwhich there is 
no apparent or obvious way in which the future will represent a fundamental improvement over our current 
order' and even goes on to threaten us of 'the possibility that History itself might be at an end' (Fukuyama, 
1992:5), we can onlyfeel pityforthisself-congratulatingestablishment intellectual. 
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It is not that History has come to a full circle but the fact is that the Faustian-American civilization is losing fast 
its edge. With the emergence of new economic power houses in Asia, it is very likely that in the coming days 
the world capital will be moving to Beijing and New Delhi. That great western catastrophe of 'treason to 
technics', of which Spengler had warned as early as in 1931, is taking place now. Though generally ignored by 
establishment intellectuals, Spenglersounds no lessthan prophetic: 


The countless hands of the coloured races - at least 
as clever, and far less demanding - will shatter the 
economic organization of the whites at its 
foundation. The accustomed luxury of the white 
worker, in contrast to that of the coolie, will be his 
doom. The labour of the white is itself becoming 
superfluous.... The centre of gravity of production is 
steadily shifting away from them, especially given 
that even the coloured races' respect for the whites 
carne to an end with the [First] World War. 
This is the real and final basis of the unemployment 
that prevails in the white countries. It is no mere 
crisis, butthe beginningof a catastrophe ... 

(Der Mensch und die Technik, 1931: 86) 

The situation however is much more frightening 
than what Spengler had envisaged. Let us briefly 


mention here some of the major constituents 
that make up what we generally term as 'the 
West' and which in my opinion is on the verge of 
extinction. 

a.) Christianity that once dominated the social, 
political and intellectual life of the West is 
considered today as an old-fashioned carry- 
over. Ever since Ludwig Feuerbach (1804- 
1872) published his book Das Wesen des 
Christentums it became difficult for a 
dominant number of thinking people to 
believe in a testamentthat wasfamiliar with 
only three continents and that presupposed 
a static view of the universe centred on 
earth. Today despite a vague linkage to the 
Christian past the general atmosphere in the 










West bears testimony to the fact that 
something very essential has moved out. 
Not only the Churches wear a deserted look 
but the very 'being' has moved out of their 
lives. This we uncomfortably term as post- 
Christian. 


b.) 


( 
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Next comes what the demographers would 
call 'depopulation of the West'. In 1960 
people of European origin constituted some 
one-fourth of the global population which 
accordingtoa UN projection will be reduced 
to one-tenth by the year 2050. The white 
race is on a steep decline and there are all ^ 
indications that it is fading away. In his 
seminal polemicai work The Death of the 
West Buchanan argues that while world 
population has almost doubled in last 40 
years, the European people including the 
Australians, the Americans and Canadians 
have stopped producing and have begun to 
stagnate. If the trend goes on some '23 
million Germans will have disappeared' thus 
reducing into 59 million from today's 82 
million. In 2000, some 47 European nations, 
from Iceland to Rússia, together constituted 
728 million which is expected to come 
crashing to 600 million by the mid century. 
David Coleman is also of the opinion that by 
mid century 30 percent of Dutch, 24 percent 
of Germans and 36 percent Brits will be of 
foreign origin. Huntington has voiced a 
similar fear that by 2050 one-fourth of the 
US population will be Hispanic (Foreign 
Policy, 2004). Not only the ethnic k 
composition of the West is changing but * 
unassimilated minorities are redefining the 
entire gamut of values that once gave the 
West an identity and a name. Can the non- 
white population that is expected to 
dominatethe USforexample by mid century 
be truly representative Westerners? If so 
probably we have to redefine the traditional 
notion of the West. A reversal in population 






I joined this 
course three months 
back. It has 
helped me in setting 
up a goal in life. 


Mohammad Ashraf Azmi 


trend is highly unlikely not because of the 
social security that makes it irrelevant to 
invest in the children for old-age care but 
more because of the socio-economic factors 
that leave little room for raising a family. The 
contraceptive pills that they so proudly 
invented and propagated the world over 
during the last two-three generations have 
bounced back to them as the ultimate 
suicidai pillforthe white race. 


c.) 






* j 


As stated earlier, democracy, the most 
strongly held belief of western civilization 
lies in tatters not simply because of the 
promulgation of US Patriot Act and the 
British Anti-Terrorism, Crime and Security 
Act but more because of the control of mass 
media by a few mega corporations that 
orchestrate our perception and thinking; 
General Electric (NBC, CNBC, MSNBC), 
Disney (ABC), Time Warner (CNN) and 
Viacom (CBS). The complete control of mega 
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corporations over the world system and their 
capitalist sister concerns have made political 
leadership impotent for any future change. 
Free market of ideas that John Stuart Mill 
advocated for a healthy democratic society is 
not possible in a world where smaller and 
local newspapers have been swallowed by 
media tycoons. Even the publishing industry is 
brutally controlled byafewgiantsand chain of 
bookstores and it remains up to them to 
decide which book should be marked as best- 
seller. In a world of media blitzthe individual is 
totally blind struggling to make sense what it 
means to live in a post-democratic era where 
proponents of Liberal Democracy, through 
their draconian measures, are out to destroy 
democracy in order to safeguard its future. 

d.) Technology and capital are movingto the third 
world countries at a speed never imagined 
before. New York stockexchange mightstill be 
the largest in turnover and Americans might 
still consume a whopping 700 billion year but 
these are illusory figures about American 
prosperity. If the Americans are not producing 
that much it simply amounts to selling their 
market to the Asians. The rise of India and 
China - mega-corporate's favourite 
destinations, is at the expense of the West and 
especially America which has no other 
alternative but to outsource even its Service 
sectors to Asia. The internet is siphoning off 
white collar jobs from the West and the cheap 
technical labour is forcing major technical 
giants to set-up their next-generation 
industries in India and China. What this 
transformation of economy implies for the 
Smithian model of free-trade? If a country 
exports its productive capability and if 
Services are outsourced at the other end of 
the phone for cheap skilled labour, what it 
would be trading in then, and for how long? 
With China alone US has a trade déficit of 
about$ 125 billion and it isscoffingoutsome$ 
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Like democracy, people are usually wary of 
expressing even little doubts about the 
future of capitalism. They believe that there 
is no viable alternative to capitalism 
especially when they see that the socialist 
system has collapsed, long-time socialists 
the world over have compromised to 
capitalist doctrines and despite much ho-ha 
of Islamic revival an alternative to modern 
day capitalism has yet to emerge in the 
world of Islam. But simply because 
everybody is doing some sort of capitalism 
does not mean that capitalism is not 
questionable and there is no threat to its 
future. In fact the major threat to capitalism 
is from capitalism itself which is simply 
unsustainable. When Marx was writing his 
critique of the capitalist system 'pure capital' 
had yet to be fully visible as those were not 
the days of corporate capitalism. Today, for 
the first time in human history corporate 
capitalism is defining who we are, how we 
should think and live on this planet. Soulless 
and pleasure-awry consumers as we have 
become, we humans are mere pawns in the 
hands of mega-corporations. Billionaire 
turned philanthropists who are setting up 
new trusts and foundations aim at 
controlling whatever little room is left for 
independent thinking. The more they 
accumulate wealth the more power they 
command. As mega-corporations have no 


1.5 billion a day from its national wealth to 
meet its outsourced expenditure. 
Economists have been raising an alarm that 
the US and so also the EU countries are on a 
fasttrackof becomingthird world countries. 
If production and Services are shifted to far 
off lands one wonders what people would 
be doing in Manhattan sky-scrappers and 
Chicago high-rise buildings? To quote Paul 
Roberts, 'by 2024 the US will be a has-been 
country'. 
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has changed my future 
plan. Here f m learning r 
doing thinking and 
acquiring global 


Munazir Ahsan 






home countries, it is beyond any Hugo 
Chavez or Ahmadi Nijad to confront it. Is 
really the monster of capitalism 
untameable? Apparentlyyes, because there 
is no equally powerful competitor or 
alternative to it. But capitalism is self- 
destructive; it is like the creature that eats 
her own body for short-term survival. Built 
on the idea of producing more and yet more 
it cannot go on and on for a long time. Our 
planet has been stretching up and we 
cannot ignore indefinitely global warming, 
energy crisis, water crisis and all that has a 
direct bearing on ecological imbalance. I'm 
not sure of an alternative now, but l'm sure 
that capitalism in the present form is simply 

This then is the story of a dying civilization. The 
modern West which, for almost two centuries, 
appeared to many of us as a 'light on the hill' was not 
created on any divine fiat but on centuries of 
accumulated wisdom that promised Man right to 
life, liberty and pursuit of happiness. Despite our 
fundamental differences with western ideologies we 
cannot afford simply watching this 'Eurobia' of ours- 
a home away from home, disappear. 

The crisis of the western people, of the white race, is 
as much our concern as theirs. If the white race, or 
any other race for that matter, shrinks or gets 
annihilated, it will disturb the very equilibrium that 
sustains cosmic order. It is part of the divine scheme 
to raise nations and tribes, blacks and whites, males 
and females. And God has endowed each 
geographical entity with something very special. 
Ummatewast or the international Ummah as we 
Muslims claim to be, we are supposed to have a 
holistic approach to the issues that confront 
humanity today. If the western hemisphere sinks it 
will have dire consequences for us. 


Can Islam rescue the West, then? To say yes would 
simply be an expression of one's dogmatic position 
given the plight of Muslims who are the prime target 
of war on terror and whose entire energy is being 
consumed in defending their psychological self. 
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Secondly, Muslim ulema and intellectuals have 
traditionally been trained to think in the so called dar 
paradigm which saw the world always divided into 
two opposing camps; the darul-lslam and the darul- 
Kufr. As most of them were also Qadis or held 
important positions in the government, they had 
little time to worry about what went beyond Islamic 
borders. Those were the days when living in isolation 
was possible, if not desirable. Those trained in the 
traditional paradigm of 'us' versus 'them' would 
certainly find it difficult to employ the Islamic 
mission for the general welfare of the western 
people. Yet l'm very optimistic as I see some very 
significant changes taking place for the first time in 
Muslim history. The rationale of conceding to the 
fourestablished schoolsoffiqh asthegiven isopenly 
being questioned and so the supposed sanctity of 
some of the past fiqhi judgements. The House of 
Islam isin thethroesof an intellectual revolution. 

Then there is a new generation of Muslim 
intellectuals born and bred in the west. Exposed to 
western discourses as they are, they feel a dire need 
to re-open scores of Islamic issues that are held for so 
long as sacrosanct. They may be guilty of working 
within the traditional fiqhi paradigm, nevertheless, 
they have produced some remarkable apologia in 
beautiful prose that serves as a bridge between the 
western and Islamic world. Theirs may not be the 
right kind of writings ensuring an over-all deliverance 
of the Western nations, yet I am sure they will pave 
the way for more serious engagement with Islam in 
future. What attracts the West in these writings is 
probably a Clarion call to all Muslims to fully 
participate, rather integrate, in western societies as 
full-fledged western citizens. Both the proponents of 
integration and their Western friends believe in their 
naivety that injecting some fresh Islamic blood to 
western societies will redeem the West of its 
agonising boredom and tattered spirituality. In my 
opinion, this is too much to expect from a religious 
minority which as a nation has yet to realise its full 
ideological worth in a western setting. This mode of 
thinking is also flawed on two counts; it does not take 
into account the magnitude of western crises which 
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The Bridge Course is 
indeed like a bridge. It 
has helped me in 
Crossing the barriers 
of knowledge. 
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are basically civilizational and not merely spiritual, secondly, assigning a purely spiritual role to Islam 
tantamounts to reducing the last prophetic mission into a set of mere ethical dogma. A civilization where 
things are falling apart; where God is pushed to the margin, where sex without children is projected as Man's 
ultimate freedom, where democracy has been made hostage by the wealthy few, where uncontrollable 
corporate greed for cheap third world labour has deprived millions of Western people of lucrative jobs and 
where doingcorporate capitalism anyfurthersimply means the Wholesale destruction of earth-one wonders 
how merely integrating a group of ethical Muslims to this dying civilization can change the course of events. 

The crisis of the West is acute and needs immediate attention. The western people are realising fast that it is 
dangerous to ride on the same old world and many of them are desperate to get off. But there is no readily 
available alternative to the capitalist world system which the Muslim world itself has become an appendage 
to. The future depends not on Islamic evangelism, or any other evangelism for that matter, as many of us 
would like to believe, buton Islamic intellectualism, on our rediscoveryof the great prophetic mission. 


90 


La Madraza I 2015 


MY IMPRESSION OF BRIDGE COURSE STUDENTS 




Naazli Shoh 


"The hunger for education takes one to achieve great things". 

When I volunteered to help at the Bridge Course programme, I was a 
little unsure about what to expect from the students. Would they be 
able to accept me, or I them? Would we be able to get along, I 
wondered? I was in for a pleasant surprise. Not only were the students 
vastly different from what I expected them to be, but they were as eager 
to learn as students anywhere in the world. We accepted each other 
readily without any apprehension. 

My students are surcharged with energy and a desire to excel. Over 
the months that I have interacted with them, I have discerned that they 
possess a bright mind and excellent learning capabilities. They are keen 
to hone their English communicative skills and have a discerning 
worldview. Easy to get along with, possessing a great sense of humour, 
they have exhibited that they are orators par excellence. Hard working 
and sincere are two adjectives f d like to attach to the students of the 
Bridge Course. 

May you continue to grow from strength to strength. This course is 
your opening to the world. Combine "Deen" and "Duniya". That is the 
bestwayforward. 
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By Prof Syed Asim Ali 


About one thousand four hundred year old text of the Quran belongs to a 
period when a holy scripture mostly addressed a race, a tribe, a cult or dwellers 
of certain 'holy 1 lands. Pluralism is rather a modern concept advanced in our 




r 




day for peaceful coexistence of all humans. If the fundamental features of a 


modern theory are traceable in an ancient text, it is not only amazing but also 


reassuring. Though a few verses of the Quran are routinely quoted in the 


Muslim interfaith discourse, I was amazed to locate around 200 verses 
scattered throughout the Quran that are actively supportive of the theme of 
pluralism, most of them directly and some implicitly. 





The Quran opens with the words: 'Praise be to God, 
the Lord of all the worlds. The Most Merciful, the 
Most Compassionate' (1:1-2). The very first verse of 
the opening chapter of the Quran declares God to be 
the Lord of all the worlds. No single instance is there 
in the Quran where God has been identified as the 
Lord of Arabs, the Lord of Muslims, or the Lord of 
Muhammad sw . The God of the Quran is not at all the 
Lord of any one nation or race or group or land in 
exclusion of the rest. This verse firmly establishes the 
believer in the attitude of considering the whole 
humanity as one family with one Sustainer Whose 
most prominent attributes are mercy and grace. At 
the very outset, thus, the Quran precludes exclusivist 
tendencies from emerging among the believers and 
inculcates in them universal sympathy. The Quran 
repeatedly addresses humankind as 'bani Adam 1 
(children of Adam) and not as ' bani Ishmael or even 'bani 
Abraham' etc. It holds the entire humankind in equal 
honour, irrespective of their geographical, racial, or 
colour orientation. This honour is not restricted to 
the followers of the Prophet Muhammad sw alone. 
The Divine blessings and grace extend to all 
humankind considered the progeny of Adam, as it 
declares: 'We have honoured the children of Adam' 
(17:70). The Quran is free from the concept of the 
'essentially blessed' or 'essentially condemned' 
human groups. It rather favours the 'virtuous' 
individual and admonishes the 'vicious' individual: 
'the most honoured of you, in the sight of God, is he 
whoisthe most righteousamongyou (49: 13). 



The Bridge Course 
has changed my 
dream. Now, Tm 
working on my new 
found ambitions. 



The Quran repeatedly asserts that God is the Lord of 
all directions, naming particularly the East and the 
West, thus demolishing the East-West divide that 
prevailsin ourtimeto frighteningconsequences.The 
Quran shows no preference for the East or the 
West.The Divine Light, it declares, is neither of the 
East nor of the West. It is universal (24:35, 2: 177), 
found in all directions in its fullest intensity. God 
belongs to all directions and to all people. So, to 
speak of only the East as the favourite place of God 
has no basisorsupport in the Quranic narrative. In its 
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At the Darul Uloom I 
took every written 
word of the past 
scholars as ultimate 
truth. But here at the 
Bridge Course, I am 
learning how to think 
afresh, on my own. 
The Bridge Course is a 
house of 
enlightenments. 



text, 'The East and the West belong to God' (2: 115). 
Virtue is not in the Eastern or Western cultures, but 
in righteousdeeds. 

Diversity of faith and culture as a normal, rather 
desirable, feature is an oft-repeated theme in the 
Quran. Many verses accentuate the point that it is 
the Will of God that some are believers and some are 
not. His Will is to allow this diversity and not to force 
it out through coercive or artificial means. Had he 
willed otherwise, He would have imposed uniformity 
which by implication should not be the desired goal 
even for the believers: 'of you are some that are 
Unbelievers, and some that are Believers' (64:2), and 
'Do not the Believers know, that, had God (so) willed, 
Hecould haveguided all mankind (to the right)?' (13: 
31). But, His plan has granted freedom of choice to 
humankind, the only justification for ultimate 
individual accountability, so always there would be 
unbelievers intermixed with believers. It also implies 
that forcing all members of a society to a common 
code or faith or culture and forcibly seeking the 
removal of plurality and multiplicity is notsomething 
in line with the planningof God in this world. It rather 
violates the very spirit of it:'will you then compel 
mankind, against their will, to believe!' (10:99- 
100), 'but they will not cease to differ, ... and for 
thisdid Hecreatethem ' (11:118-119). 
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God has purposely created humans to be different. 
The Quran therefore is not only asking for tolerating 
(accepting) plurality and multiplicity in human 
society but declares it a direct result of the Will of 
God, something that should and would always be 
there, something desirable in the eyes of God, 
because that is what He has created them for. 

The Quran frankly acknowledges the virtues of Jews 
and Christians and thus generates an inclusive 
attitude among the believers: 'Of the People of the 
Bookthere are upright people' (3:113,7:159, 5:82). It 
also acknowledges the Jewish and Christian 
scriptures, confirming their high status and position: 
'therein was guidance and light' (5: 44 and 3:3, 5: 46) 
and that 'This(i.e. the Quran) indeed is what is taught 
in the former Scriptures, the Scriptures of Abraham 
and Moses (87:18-19). 

Besides, the Quran confirms the truth of all the 
earlier scriptures including even those not extant 
anymore, which it calls ' al-Zubur ' or 'al-suhuf al-üla' 
(ancient or former scriptures). By enjoining to 
believe in all of them the Quran seeksto promote 
interfaith harmony and ensure the existence of a 
multi-faith and multicultural society wherein allfaith 
groups may flourish in mutual recognition and 
respect. Such verses would become irrelevant if the 
future society was meant by the Quran to be strictly 


Noman Sulaimani 
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homogeneous and purged of al 
diversity. 


cultural or religious 


The Quran openly recognizes and promises due 
rewards to all those who are faithful and do the 
righteous deeds. By name it mentions Jews, 
Christians, SãbTs, Magians and so on. Strongly and 
categorically it disapproves of the attitude of 
regarding all other faith groups utterly unworthy of 
winning God's favour except for one's own. The 
Quran takes a strong exception to such a tendency (2: 
113) and declares that no religious sect, Christians, 
Jews or others, enjoy monopoly of truth or God's 
favour. It asserts that the doors of paradise are open 
to all who surrender to the Will of God and are 
righteous in their conduct (2:111-112, 2:62, 4:123- 
124): 'Surely those who believe, and those who are 
Jews or Christians or Sabians,- any who believe in 
God and the Last Day, and work righteousness, shall 
have their reward with their Lord; on them shall be 
nofear, nor shall theygrieve' (2:62). 

Belief not only in Muhammad sw but in all prophets is 
stressed recurrently as an essential article of Islamic 
faith. It is worth noting that his followers are not 
named 'Muhammadans' but 'Muslims;' that is, who 
surrendered to God just as the followers of the 
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Connecting young 
scholars of Islam to 
the modern world is 
no small challenge. 
Three months into the 
Bridge Course and I 
strongly feel that the 
knowledge gap is 
bridgeable. 


Mohammad Âbdullah 
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I enjoy so much 
the criticai thinking 
classes at the Bridge 
Course. The teacher 
here is Rashid Shaz. 

And it is an extra- 
ordinary privilege to 
be his pupil. 


Mohammed Shahnawaz 


earlier prophets did, rather than those who joined 
the exclusive cult of an individual. Thus, it actively 
preserves them from the competitive cult psyche 
and instils in them a sense of belonging to the macro- 
fraternity of the faithful (2:136, 4:150-152). A society 
resulting from this belief is meant to be pluralistic in 
its fabric where all prophets and their followers are 
given due recognition and none are excluded or 
marginalized. Pluralism, therefore, remains a 
necessary outcome of such Quranic teachings 
emerging from within its text and not something 
merelyexternally imposed. 

A lot of Quranic verses clarify that the Prophet has 
been sent to mankind as a warner, a bearer of glad- 
tidings, a conveyer of God's message and its 
explicator and to stand witness over the faithful. The 
Book he has brought is meant to be a source of 
guidance and mercy. His duty is to convince but not 
force people to accept faith. He has been asked to be 
very kind to them and to refrain from showing any 
negative responses or attitudes even if they decline 
to have faith in him or his message (3:20), as the 
Quran clarifies in the most explicit terms: 'And say, 7 1 
is the truth from your Lord; wherefore let him who 
will, believe, and let him who wilL disbelieve 
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I was feeling like a 
wayward traveler. The 
Bridge Course has 
given me a sense of 
direction and 


leadership. 
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18:29. 'The choice is unqualified here. A society of 
this type, envisioned by the Quran, therefore, is 
bound to be a multi-faith and multicultural society 
where only a healthy and peaceful dialogue may go 
on among different faith groups, but without any 
element of coercion, intolerance or antipathy 
(16:125-128). Muslims must always be ready to live 
happily alongside the people of different faiths and 
cultures and bringing all people to an absolute 
uniformity of faith will remain an impossible task, 
since, in God's own judgement: ' most people will not 
believe, howeverardentlvvou dodesire it ' (12:103). 

About the interfaith differences God, in the Quran, 
has assigned to Himself the responsibility of judging 
people of different faiths on the Day of Reckoning 
(42:10, 22:17). In other words, He has not left it to 
the discretion of a human agency here in this world 
to do so. The list of faith groups in verse 22: 17 
includes not only the People of the Book, but also 
Sabians, Magians and even idolaters (i.e. Abrahamic 
as well as non-Abrahamic religions). Believers do not 
have a duty, or even permission, to take upon 
themselves to resolve all those faith related 
differences or suppress them by force. To put it 
bluntly, those who commit idolatry or reject the 
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Islamic faith will be answerable only to God. They are 
not answerable to Muslims. And therefore: There 
should be no compulsion in religion' (2:256) and ' vou 
art notoneto overawethem bvforce 1 (50:45). 

The principie of tolerance, rather 'acceptability', in 
the Quran isevidentata numberof places.The policy 
taught in the little chapter 109 is that of co-existence 
in tolerance and mutual recognition. Exclusivist 
attitude is not recommended here, nor is any threat 
issued to the unbelievers on behalf of the 
monotheists if they persisted in polytheism: 'To you 
be your Way (life-style), and to me mine' (109:6). The 
same theme is further reinforced thus: for us our 
deeds, ond for you your deeds. There is no contention 
between us and you' (42:15), 'we ore responsiblefor 
ourdoings ond you for yours' (2:139), My workto me, 
and yours to you! you are freefrom responsibility for 
whotldo, and I for whotyou do /' (10: 41). 

The scenario unquestionably envisions a multi-faith 
society and the verses above teach etiquette of living 
together in peace with people of other faiths in 
mutual tolerance. It is against God's planning that 
monasteries, churches, synagogues, and mosques 
be desecrated. (Notice that 'mosque' occurs last in 
this list): 'If God were not to repel some through 
others, there would surely have been pulled down 
monasteries, churches, synagogues, and mosques, 
in which the name of God is commemorated in 
abundant measure' (22:40). The verse stands 
unambiguously for an inclusive society wherein 
people of different faiths live in mutual harmony and 
full mutual regard. They maintain their places of 
worship that they visit freely, unhindered and 
without fear. The Quran does not want religious 
fanaticism resulting in religious hegemony or 
monopoly in the human society. 

Exclusivist or rejectionist attitude is rather identified 
asa traitof unbelievers in the Quran (36:180). Itisthe 
unbelievers who rejected Abraham, Lot, Noah, 
Shoeb, Jesus, and Muhammad etc., inflicted miseries 
on them, wanted to banish them from the land and 
were not ready to tolerate them at all in their midst 
fortheirfaith and message. 
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Richard V. Swindle 


Sênior Vice-President -- Atlanta 
Mercer University 


We are very interested in establishing a long-term relationship with Aligarh Muslim University, and one key 
component of that would be a partnership with the Bridge Course. We all agree that the time with you was a 
highlight of our visit, and we are energized at the thought of how we can find ways to continue our 
relationship. 

Our time with you was heartwarming because your commitment to creating a world of peace and 
understanding and tolerance resonated strongly with us. We were impressed with the well-spoken students 
and faculty we met, and we can envision how well our students and faculty would benefit from collaborating in 
thefuture. 
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Mirza Asmer Beg 

Professor 
Department of Political Science 
Aligarh Muslim University 



My visit to the Bridge Course 
Academy was a pleasant 
surprise. I noted that the 
Academy had been successful in 
providing an intellectually 
stimulating atmosphere to the 
students, where they could freely 
discuss issues- some of which 
were up till now unmentionable 
in a typical madrasa setting. The 
students could converse with 
confidence and many of them 
were quite dexterous in the 
usage of English. 
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We need to readjust the orthodox image of shibhahlekitab - faith communities not explicitly 
mentioned in the Qur’an. Our scholars are not ignorant of the theological arguments put forward 
by Al-Bairuni and Shahristani who advocated that Hindus of Índia, by virtue of their canon of 
faith, deserve to be treated as ‘people of the book’. lf some God-conscious sects among the 
Hindus fulfil the criteria of ahlekitab; belief in God, in the hereafter, in His books and the prophets 
and an emphasis on doing good - there is no point in denying what God has decreed for them. As 
people of faith, they are our allies and should be warmly welcomed to join us in our prophetic 
struggle. Socialising with them, which includes dining with them and taking their women in 
marriage, is more in fulfilment of the Qur’anic decree rather than a practical necessity. 




- H.E. Dr. Rashid Shaz 

in Creating A Future Islamic Civil ization 
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Redefining Higher Education in AMU 


Now, tech-savvy, English speaking Maulvis to educate people in India 
GK CORRESPONDENT 


Aligarh, Mar 26: The historie Aligarh Muslim University is set to revolutionise the higher education in 
India as ulema are being trained to speak in English language supplement by using technology in an 
effort to change the face of Islamic seminaries and Madarsas in the years to come. 


“Agroup of 44 young ulema from all overthe country has joined this one year course that will make them 
at par with any Sênior secondary students enabling them to write entrance tests for various 
undergraduate studies,” said Prof Rashid Shaz, Director of the Bridge course. He added that this year 
successful candidates will only be eligible for admission to Humanities, social Sciences, management 
and Law. 


“However, efforts are underway to stretch the course to two years duration, incorporating the entire 
CBSE syllabus in its capsule Science programme. Young ulema who undergo the two year programme 
will be in a position to crack entrance tests for Medicine, Engineering and other competitive exams.” 


Prof Shaz said that integrating the traditional Madarsa system with the university will not only bridge the 
knowledge gap, more so, it will help bridge the intellectual and emotional gap that exists within the 
Muslim society owing to the two different streams of knowledge. 


Dr Shaz, who is at the helm of this initiative is a Professor of English and is internationally known for his 
Reform Islam writings and has travelled to around 70 countries. 


“Five months into the course and the young ulema are behaving like mature scholars. Finally, the first 
batch of tech-savvy, English speaking Maulvis with sufficient knowledge of social Sciences and Maths is 
readytojoin the university system,” said DrShaz. 


“Here students are trained in Creative and conceptual writing, public speaking and especial emphasis is 
laid on criticai thinking. The Saturday Debate, the hallmark of the Bridge Course (Academy), provides 
the students a platform for public speaking on issues of vital import.” 

“Every Saturday, young ulema, male as well as female, gather at the Academy's auditorium to debate 
some of the mostcontroversial issues; from Islamic feminism to women empowermentand from Islamic 
reform to Ecological Imbalance and Crony Capitalism. This is the real learning fórum,” said Dr Shaz. 


“Evening hours at the Bridge Course witness students sitting in circles with their teachers and 
instruetors and sometime a fellow student leads the discussion.” 


Ajmal Hussain, a student at the Academy, said: “at Madarsa I was completely in a different frame of 
mind. I was thinking that at most I can bean Imam in a mosque or a teacher ata similar madarsa. Butthe 
Bridge course has completely changed my perception of life”. 


“Now, it appears that I can do anything that others can,” he said. 


Another student Sarwar, a graduate of Nadwatul Ulema Lucknow, is also an ambitious young man now 
and is preparing for BA English main entrance test. 


“The Bridge course is not only connecting madarsa graduates to mainstream university education, it is 
also redefining higher education at Indian universities. Applications are now piling up atthe academy for 
the upeoming session. With only 1 00 seats available for both boys and girls, this year admission is going 
to be very tough. Applications are pouring in from all over the country; it seems that the Madarsa 
students have awakened to a new life, rather newfuture,” said Dr Shaz. 
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